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The essential  mark of the Faith Movement is a new 
synthesis of contemporary Science and divine Revelation 
which  re-vindicates the primacy of Jesus Christ over 
all creation, throughout  history, culture and society, 
and within the individual mind, heart and body. This 
new synthesis  arises out of  the principles outlined by 
Agnes Holloway (in her book God's Master Key: The 
Law of Control and Direction) and more fully elaborated 
by her son Fr. Edward Holloway (in his book Catholicism 
a New Synthesis and other writings).

These ideas are recommended by their usefulness and 
authenticity in promoting and explaining the Catholic 
faith in the modern world. They do not claim to answer 
every question immediately, nor to be a pre-determined 
solution to all the problems which face the Church. But 
they do claim to supply a vital and immensely synthetic 
insight which can be applied most fruitfully to all key 
aspects of  Catholic faith and life. We  find that these 
principles provide a beautiful and compelling answer 
to much of the confusion and contradiction in both 
teaching and practice which afflicts the Church in many 
areas at the dawn of the third millenium. We know that 
the full development of this vision and the realisation 
of this work will need to be a collaboration of many 
souls. 
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Misleading Headlines

The recent Synod of Bishops in Rome was about the Eucharist in all its aspects, 
so maybe it was inevitable that pastoral problems surrounding marriage and 

holy communion should have been raised again, among many other questions. Yet 
reading parts of the Catholic press in the UK, one might have been forgiven for 
thinking that the Church was on the brink of relaxing her prohibition on the divorced 
and re-married receiving holy communion, even that this was a central issue at the 
Synod. 

In the event this proposition was turned down - it seems by a very large majority 
of Bishops - and the unchanging Catholic tradition taught in paragraph 650 of the 
Catechism was upheld. Even so, at least one banner headline displayed prominently 
at the back of parish churches up and down the country on the following Sunday 
clearly suggested that a change of discipline might still be on the cards. 

The impression could all too easily be prompted in the minds of thoughtful 
parishioners that a long awaited gesture of compassion towards a downtrodden 
group had been blocked, yet again, by the outdated ideas of a few crusty clerics, 
and that it is only a matter of time before such conservatism crumbles in the face 
of popular opinion. As ever, this interpretation of events has been happily reinforced 
by the secular media.

The tragedy is that there is so little material available to the ordinary parishioner 
and so little guidance from the pulpit capable of correcting this false impression. So 
much of the basic outlook of even our Catholic press is subconsciously informed 
by secularism. On so many issues the Catholic community has been led to expect, 
even to hope, that today’s “unchanging tradition” might change tomorrow and once 
“infallible” positions will eventually shift in the face of sufficient social pressure.

The Impact of a Secular Mentality

This outlook of doubt and relativism comes from the mindset of secularism not 
of Catholicism. "Relativism" in this context means that all principles are seen as 

provisional and questionable, because “truth” is entirely subjective and negotiable. 
The undermining of the sense of objective truth in Western culture over the last 
century and a half is now reflected in the steady undermining of assent to the 
teaching of the Magisterium within the Western Church over the last forty years. It 
seems that secularism is inexorably evangelizing Catholicism rather than the other 
way around.

In which case, can we really blame those Catholics in irregular canonical and 
sacramental states who shop around for a priest who will give them absolution and/
or Holy Communion? We all know it happens. The priestly supply is there to meet 
the lay demand for a wide range of moral and doctrinal tastes. In fact, the pervasive 
ignorance and the all too frequent misguidance received may well significantly 
reduce the culpability of those who defy the Church’s teaching.

“We have adopted a 
fashionable but false 
dichotomy between truth 
and compassion. A wholly 
legitimate concern to 
show gentleness in our 
pastoral approach has 
become confused with 
compromising the content 
of the faith itself.”

"But you, beloved, build 
yourselves up on your most 
holy faith; pray in the Holy 
Spirit; keep yourselves in 
the love of God; wait for 
the mercy of our Lord Jesus 
Christ unto eternal life."   
(Jude 20-21).

Truth, Compassion and the Secularisation of 
the People of God
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Such ‘invincible ignorance’ - itself a cause for pastoral 
sadness and compassion -  then further fuels the 
widespread impression that the Magisterium is lacking 
in pastoral compassion. Even loyal priests can begin to 
feel that the spiral of confusion is unstoppable and are 
tempted to give up their lonely stand for something that 
makes them resented and unpopular.

A Cause For Compassion

The sensitive pastor’s heart naturally goes out to the 
abandoned spouse who has been left holding the 

broken ends of a relationship by an unfaithful partner. We 
all know that this is made much harder by living in a culture 
which takes it for granted that in such circumstances they 
will actively seek a new “relationship”, and this attitude is 
found among fellow Catholics too, as often as not. 

The emotional and sometimes the financial circumstances 
can be very difficult and the temptation to “go with the 
flow” of society can be very great. If people weaken 
and break the command of Christ in these situations, it 
would surely be true to say that “those who abandoned 
you have the greater sin”. We can all sympathise and say 
“there but for the grace of God go I.” 

Of course we wish to treat people with compassion and 
encouragement, even when they are in objectively sinful 
or irregular states of life, but this does not mean that 
we can blithely set aside the law of God and change the 
Lord’s own doctrine on marriage. For that is what the 
Church is being asked to do. 

The Holy Father’s spontaneous answer on this point to the 
priests of Aosta diocese during his first summer vacation 
(see page 7) is full of compassion and understanding. He 
suggests, although very cautiously, that there might be 
a case for further study of the grounds for nullity in the 
light of new pastoral realities. However, he is very clear 
that the objective indissolubility of sacramentally valid 
marriage can never be compromised. If there are grounds 
for objective annulment, then that is another matter of 
course. And here we come to the crux of the issue – it is 
above all a question of objectivity. 

The popular view of marriage, as in so many things 
now, is that it is a subjective union of wills, a reality 
created purely from mutual feelings. The Catholic view 
of matrimony, on the other hand, is that it is an objective 
bond, sealed with public vows that are ratified and 
completed by the private union of the flesh of a man 
and a woman who are members of the Body of Christ. It 
is this union of spirit and flesh in a mutual covenant of 
life and commitment to a shared vocation in Christ that 
creates the sacrament of matrimony, which can only be 
dissolved by bodily death. 

Truth or Compassion: A False Dichotomy

Upholding this reality in the modern world is not easy. 
Widespread breakdown and dissent has led to an 

inevitable clamour for compromise. Now even in very 
high places in the Church it seems that some of us are 
no longer sure that Catholic teaching on marriage is really 
a compassionate teaching. Yet the implications are much 
wider than the issue of marriage alone. What is being 
doubted is whether the fullness of revelation given in 
Christ’s Church really does point the way to personal and 
social fulfilment in this world and the next, even though 
it may bring some pain in the short term. 

We have adopted a fashionable but false dichotomy 
between truth and compassion. A wholly legitimate 
concern to show gentleness in our pastoral approach has 
become confused with compromising the content of the 
faith itself. The ability to empathise and listen in love is 
not incompatible with communicating the truth. Are we 
no longer convinced that the truth will set us free? 

On the question of marriage, it was the most compassionate 
and gentle Lord Jesus himself who specifically revoked 
the Mosaic provision of divorce. He said that he had come 
to restore the original economy of love on earth. Was 
he unaware of the burdens and difficulties fallen human 
beings struggle with? Of course not, but his compassion 
for fallen human beings saw beyond the easier answer 
that he might have given and insisted on the truth, 
precisely out of authentic pastoral love. 

Somehow we must lead our culture to hear the voice of 
Christ in His Church once again as the voice of authentic 
compassion. In his recent ad limina address to the 
Austrian Bishops (see page 15), Pope Benedict pointed 
out that it is this humble acceptance of reality, and indeed 
the pain that comes with it, that leads to true spiritual 
growth, maturity and joy. 

Embracing The Way of the Cross

It is not Christian compassion simply to try to wave a 
magic wand over the realities that have led people into 

difficulties and pretend they do not exist. By asking for 
communion for the divorced and remarried are we not 
asking for the Church to be complicit in the pretence 
that the first marriage never took place as a sacramental 
reality in Christ?

Trusting in Christ and his teaching is at the very heart 
of the virtue of faith. The great spiritual writers all tell 
us that such a trustful attitude brings resolution, healing 
and growth, even in complex and seemingly intractable 
situations. The Gospel tells us that there is a way forward 
when lives are broken through sin and failure, but it must 
be through faithfulness to the Way of the Cross. We 
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cannot do this by trying to make reality otherwise than it 
is. Left to our own instincts, we will always try to avoid 
the road that leads to Calvary. Reality can be painful. 
Jesus Christ is not unmindful of it, but he gives great 
consolation and help unlooked for to those who sincerely 
try to keep his words and follow in his footsteps, no 
matter what failures lie in their past. 

The compassion of Christ towards the woman at the well 
in Samaria - who had been married several times and 
was currently with another live-in “partner”- was based 
on honesty not sentiment. He did not pretend that the 
Gospel means compromise with the world and its ways. 
He told her the truth, out of compassionate desire for her 
good. Truth is essential to goodness. If something is true 
it will work for the good of all, for the community as well 
as for the individual.

Catholicism: A Foreign Language to Most of the Laity

We are well aware that such a way of speaking is 
largely a foreign language to most of our people 

today. The sad fact is that many Catholic couples no 
longer see their marriage as a permanent commitment 
given to God through one another. No longer do they 
view their lives as consecrated together in Christ and 
for his glory. This is surely a basic reason for the deep 
crisis in marriage and family life in the Western Church. A 
similar defect in Christian formation lies behind the drop 
in vocations to the priesthood and religious life.

There are some couples who do think with the mind of 
the Church, but they are highly likely to be people who 
have been catechised and spiritually formed through one 
of the new movements or evangelical communities. These 
are not immune from failure and temptation, of course, 
but they do stand a much better chance of staying the 
course and at least they have the intention to stand firm 
with Christ should the worst happen. The key here is not 
just that they have been exposed to a Catholic vision of 
marriage as such, but that they will instinctively accept 
an objective order of truth, goodness and fulfilment 
across the whole of life. 

These precious few have been equipped to stand against 
the tide of subjectivism that has overwhelmed our society 
- what the Holy Father, on the eve of his election, called 
the tyranny of “relativism”.  Relativism means that there 
is no point of reference beyond the immediate present. 
Reality is constantly measured in terms of self, of 
personal feelings and desires, which, as soap opera script 
writers never tire of telling us, will not, must not, cannot 
be denied.

Relativism runs through the whole of our modern world-
view: the assessment of nature as a directionless flux 

of chance events, the erosion of the absolute value of 
human life, the dismissal of historic religious authority as 
‘out of date’, and the ever shifting sands of personal and 
social morality. Rather than leading to a great blossoming 
of humanity and compassion, it has produced the mobs 
of binge drinking, drug addled, lecherous and often 
violent youth who explode onto the streets of our towns 
and cities every weekend.

The Real Causes of Social Chaos

Many are concerned about this rapid descent into 
social chaos, but few assess the deep causes of it 

all. These young people have been told since they were 
toddlers that they are the measure of their own happiness, 
each the centre of their own little worlds. They have been 
given no vision of truth or ambition beyond their own 
random thoughts and feelings, so there is nothing to tell 
them about their purpose and place in the wider scheme 
of existence. Ultimately it is the loss of objective truth in 
both our thinking and our acting that has brought us to 
this sad pass.

All too often in the Anglo-Saxon world we dismiss 
intellectual concerns as merely academic. We fail to 
appreciate that the pen is always mightier than the 
sword. Yet 150 years ago it was Cardinal Newman who 
foresaw the triumph of unbelief in a post-Christian world 
and with typical prescience he identified the heart of the 
matter at the outset of the crisis:

“The assailants of dogmatic truth have got the 
start of its adherents of whatever Creed, philosophy 
is completing what criticism has begun; and … 
apprehensions are not unreasonably excited lest we 
should have a new world to conquer before we have 
weapons for the warfare. Already infidelity has its 
views and conjectures, on which it arranges the facts 
of ecclesiastical history; and it is sure to consider the 
absence of any antagonist theory as an evidence of 
the reality of its own.” (from the Introduction to The 
Development of Christian Doctrine)

He knew that just railing against unfaithfulness will not 
win men back for God. Neither will simply criticising the 
internal contradictions of secular relativism convince 
them of the truth of Christ. We need intellectual tools 
adequate for the challenge that faces us. 

The Need for a New Synthesis

In our new world of scientific insight it is no good relying 
on the unmodified philosophy of the ancient Greeks with 

its abstract notion of truth and static concept of nature. 
Merely asserting authority and invoking the Magisterium 
is not adequate either, especially in our cultural context.
This is why in Faith magazine we call for a new synthesis 
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of Catholic orthodoxy and scientific reason. We need a 
new grounding of the very concepts of ‘truth’ and ‘nature’ 
as objective realities in the dynamic and inter-relative 
cosmos uncovered by modern science. It can be done. 
From the purposeful relationships within matter, we can 
demonstrate objective meaning and purpose in evolving 
life, and argue from the interlocking laws of the cosmos 
that the whole Unity of Creation is relative directly to the 
Living and Transcendent Mind of God. 

We can then go on to show the objective laws and 
meanings within human nature. All human desires and 
reactions are focused through the spiritual soul that is 
distinct from, but intrinsically ordered towards, the body. 
From this we also point out that human beings find 
wholeness and happiness uniquely in relationship to God, 
whose loving intervention we must expect and look for 
throughout history. 

We will be able to show objective meanings and 
unchanging moral principles in the unfolding revelation of 
God through priest and prophet, tradition and scripture. 
We will find it all culminating in the existential fact of the 
Incarnation of the Living and Truly Divine Word of God, 
who created the Cosmos and who made human nature 
for fulfilment in his own relationship to the Father. It is He, 
Jesus Christ, who lives, speaks and acts personally in his 
Church through the ages. 

All of this can be presented to the world once again 
as a seamless vision of truth, understood all the more 
deeply and beautifully against the backdrop of a modern 
understanding of science and history. 

Truth and Compassion Meet in Christ

It is only through such a vision of objective truth and 
living authority that we will be able to reclaim the 

scattered children of God. It is only through the same 
solidly grounded vision that we can hope to gather all 
the peoples of the world into a familial communion of 
justice and peace. As the Pope pointed out to the Austrian 
Bishops, what we need now is not a weakening and 
lessening of the impact of Christian truth, but integral and 
renewed catechesis at every level. 

It will take time. We will need patience. And yes, there 
will be much chaos and many hard cases to deal with 
in the meantime, but we are not free to compromise the 
teaching of Christ for the weakness of human beings. In 
the end that is no compassion. 

Such compromise can only convince the forces of 
rationalist relativism that they are in fact right and the 
Church is just playing catch up. It is only through a new 
vision of creation, salvation and ecclesial sanctification, 

as one wisdom of God in the Logos made flesh, that 
we can revindicate Christian revelation. We believe that 
Divine Revelation is the ultimate act of compassion, for it 
is the life-giving outreach of God, whose very identity is 
Love, and who knows the path to human fulfilment and 
lasting joy far better than we do. 

The People of God have a right to be told this Good News 
in all its fullness. It must be proclaimed and explained 
unashamedly as the only true Way of Life; the only truly 
compassionate pastoral policy.

New Voices, New Initiatives

With this in mind, we are very pleased to publish in 
this issue an article by William Oddie, who was 

recently editor of The Catholic Herald. Reflecting on 
comments about religious issues made recently in the 
media, he also highlights, in his own incisive style, the 
effects of creeping secularism inside the Church. 

We are also delighted to welcome William Oddie on board 
as a regular contributor.  In the following issue of Faith, 
he will begin a new column called "Comment on The 
Comments", in which he will further survey and reflect 
on topics which have been discussed in the comments 
sections of current Catholic and national publications.

In our March/April issue we will also be introducing 
another new column entitled “The Truth Will Set You 
Free.” This will draw together the experience of many of 
the young priests associated with Faith movement who 
work in parish life. It is our experience that, contrary 
to widely held prejudice, Church teaching sheds a truly 
compassionate light on the complexities and tragedies of 
people’s lives. 

We hope to demonstrate this through down to earth 
discussion of real life issues where the secular consensus, 
both inside and outside the Church, departs from 
magisterial teaching. We are confident that there will be 
no shortage of copy for such a column. 
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We all know that this is a particularly painful problem 
for people who live in situations in which they are 

excluded from Eucharistic Communion, and naturally 
for the priests who desire to help these people love the 
Church and love Christ. This is a problem. 
None of us has a ready-made formula, also because 
situations always differ. I would say that those who were 
married in the Church for the sake of tradition but were 
not truly believers, and who later find themselves in a 
new and invalid marriage and subsequently convert, 
discover faith and feel excluded from the Sacrament, 
are in a particularly painful situation. This really is a 
cause of great suffering and when I was Prefect of the 
Congregation for the Doctrine of the Faith, I invited 
various bishops’ conferences and experts to study this 
problem: a sacrament celebrated without faith. Whether, 
in fact, a moment of invalidity could be discovered 
here because the Sacrament was found to be lacking a 
fundamental dimension, I do not dare to say. I personally 
thought so, but from the discussions we had I realized that 
it is a highly complex problem and ought to be studied 
further. But given these people’s painful plight, it must be 
studied further.

I shall not attempt to give an answer now, but in any case 
two aspects are very important. The first: even if these 

people cannot go to sacramental Communion, they are 
not excluded from the love of the Church or from the love 
of Christ. A Eucharist without immediate sacramental 
Communion is not of course complete; it lacks an 
essential dimension. Nonetheless, it is also true that taking 
part in the Eucharist without Eucharistic Communion is 
not the same as nothing; it still means being involved in 
the mystery of the Cross and Resurrection of Christ. It is 
still participating in the great Sacrament in its spiritual and 
pneumatic dimensions, and also in its ecclesial dimension, 
although this is not strictly sacramental. 

And since it is the Sacrament of Christ’s passion, the 
suffering Christ embraces these people in a special way 
and communicates with them in another way differently, 
so that they may feel embraced by the Crucified Lord who 
fell to the ground and died and suffered for them and with 
them. Consequently, they must be made to understand 
that even if, unfortunately, a fundamental dimension is 
absent, they are not excluded from the great mystery of 
the Eucharist or from the love of Christ who is present in 
it. This seems to me important, just as it is important that 
the parish priest and the parish community make these 

people realize that on the one hand they must respect 
the indissolubility of the sacrament, and on the other, 
that we love these people who are also suffering for us. 
Moreover, we must suffer with them, because they are 
bearing an important witness and because we know that 
the moment when one gives in “out of love”, one wrongs 
the Sacrament itself and the indissolubility appears less 
and less true. 

We know the problem, not only of the Protestant 
communities but also of the Orthodox Churches, which 
are often presented as a model for the possibility of 
remarriage. But only the first marriage is sacramental: 
the Orthodox too recognize that the other marriages are 
not sacramental, they are reduced and redimensioned 
marriages and in a penitential situation; in a certain sense, 
the couple can go to Communion but in the awareness 
that this is a concession “by economy,” as they say, 
through mercy which, nevertheless, does not remove 
the fact that their marriage is not a sacrament. The other 
point is that in the Eastern Churches for these marriages 
they have conceded the possibility of divorce with great 
irresponsibility, and that the principle of indissolubility, 
the true sacramental character of the marriage, is therefore 
seriously injured. 

On the one hand, therefore, is the good of the community 
and the good of the sacrament that we must respect, and 
on the other, the suffering of the people we must alleviate.  

The second point that we should teach and also 
make credible through our own lives is 

that suffering, in various forms, is a necessary part 
of our lives. I would call this a noble suffering.  
Once again, it is necessary to make it clear that pleasure is 
not everything. May Christianity give us joy, just as love 
gives joy. But love is always also a renunciation of self. 
The Lord himself has given us the formula of what love 
is: those who lose themselves find themselves; those who 
spare or save themselves are lost. 

It is always an “Exodus,” hence, painful. True joy 
is something different from pleasure; joy grows and 
continues to mature in suffering, in communion with the 
Cross of Christ. It is here alone that the true joy of faith 
is born, from which even they are not excluded if they 
learn to accept their suffering in communion with that of 
Christ.

A Way Forward For the Divorced & Re-married

From a spontaneous intervention of Pope 
Benedict XVI to the priests of the 

diocese of Aosta, 27.07.05



Colossians 1:12-20

Background to the Letter

Situated in modern day Turkey, Colossae was in the region known at the time as 
South Phrygia in the upper valley of the Lycus River. The city was about 110 

miles east of Ephesus. Laodicia was the main city of the region.

Colossae had a sizeable Jewish community, descendents of the Jews transported 
there by Antiochus III (223-187 BC). The Christians were mainly Gentiles but 
included some Jewish-Christians. The local church was founded, not by Paul, but 
probably by Epaphras who had been converted by Paul in Ephesus. Onesimus, the 
slave, and possibly his master, Philemon, were also members of the church.

The letter was written while Paul was in prison (Col 4:3), one of the four captivity 
letters (together with those to the Philippians, Ephesians and to Philemon). The 
traditional view is that it was written during Paul’s first captivity in Rome (c. 60 
AD). More recent authors have also proposed the time of Paul’s imprisonment in 
Ephesus or Caesarea.

A Question of Authorship

Based upon the fact that it contains a number of themes not usually found in 
Paul’s letters, the authorship of the letter to the Colossians has been questioned 

by scholars since the 19th century.

In the Christology commonly found in recognised Pauline writings we would expect 
to find the themes of Christ as Son, Christ as Redeemer, Christians buried with 
Christ in Baptism and Christ who sits at God’s right hand, all of which are found 
in Colossians. Not so common in other Pauline writings, however, are the themes 
of Christ as the image of God, creation in, through and for Christ, Christ as the 
beginning of all and Christ as the first-born from the dead.

The eschatology of Colossians is not so imminent as in other Pauline works. In other 
writings we find a theology of baptism in which the Christian is said not only to die 
with Christ but also rise with Him. As a result, baptism carries with it salvation now. 
There is not the emphasis on the future as we find in Colossians.

The ecclesiology of Colossians presents a more universal outlook. The Church is 
described as the Body of Christ, who is its Head. Other Pauline writings focus much 
more on the local church and the charisms of its members.

The language and style of the letter are also distinctive with words and phraseology 
not found elsewhere in Paul’s letters. These observations lead some scholars to 
propose that the author is a pseudo-Paul, of the Pauline school. As we shall see, it 
is not necessary to accept these conclusions unquestioningly. Nonetheless, we can 
infer from them that Colossians has something quite remarkable to offer.

"The one of whom they all 
speak is the Incarnate One 
who enters into creation as 
its heir, to take possession 
of what is already His. It 
has its origins in Him and 
it finds its end in Him. As 
the heir He reconciles and 
redeems His possession 
through His blood."

Fr Luiz Ruscillo shows 
how St. Paul articulated 
our belief in God’s plan 
for creation in Christ from 
the beginning, in order to 
combat religious syncretism 
in Colossae. Barely 35 years 
after the death of Jesus, He 
is identified as the Son Who 
is the cause of creation, in 
Whom it is sustained and 
towards Whom it tends as 
its final purpose.

Fr Luiz is Education 
Coordinator for Lancaster 
Diocese, Parish Priest of St. 
Mary's, Hornby, Lancaster 
and lectures in Scripture. 
This article is based on a 
paper given at the FAITH 
theological symposium 2005 
at Ampleforth Abbey

The Primacy of Christ: 
An Exegesis of Pauline Christology 
Colossians 1:12-20, Ephesians 1:3-14 & Hebrews 1:1-4

Luiz Ruscillo
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“The Philosophy and Deceit of Human Tradition”

The purpose of the letter is to counter serious errors 
undermining the faith of the small church in Colossae. 

These errors, having both Jewish and Hellenistic origins, 
seem to have grown from within. The letter expresses 
anxieties with regard to the imposition of rigorous food 
regulations and other ascetic practices, the observance 
of the new-moon and other feasts, circumcision and 
the Sabbath. There is also a deeper concern expressed 
with regard to faith. The worship and appeasement 
of ‘elemental spirits’ seems to have infiltrated the 
people resulting in a dangerous syncretism with many 
characteristics of mystery religions. 

These mystery-religions cannot strictly be called 
Gnosticism since the earliest evidence of Gnostic writing 
dates from only the 2nd century AD. The errors might 
be said to come from a kind of proto-gnosticism. More 
likely, however, they come from the Jewish and pagan 
theology of ‘angels’ or ‘heavenly powers’. In later Jewish 
thought angels were understood to be God’s messengers 
and mediators. In some pagan thought the ‘heavenly 
powers’ shared in the divinity, their sum making up the 
‘fullness’ of the godhead. Followers of these ideas sought 
to acquire knowledge of the heavenly beings that they 
might learn how to appease and worship them.

“Established in the Faith, just as you were taught”

The intention of the letter is to recall the believers to 
the true faith. Its purpose is to provide a Christological 

dogma to counter the heresy and to outline some of its 
practical implications for daily life. With this in mind it is 
easy to understand why the language and style of the 
writing would be quite particular. Such language would 
not be found in other Pauline writings which do not 
address these specific problems. 

Furthermore, it would be necessary for the author to 
develop Christological, eschatological and ecclesiological 
themes with specific reference to the weak faith and 
erroneous thought of the readers. The writer would have 
to use a vocabulary and ideas familiar to those he is 
intending to persuade. As a result of these considerations 
many modern scholars maintain that Paul himself did 
compose the letter. It is a very specific letter to address 
a very specific problem.

The most striking and theologically rich passage is Col 
1:12-20. It is the backbone of the doctrinal section, Col 
1:13 – 2:3. The style of vv. 15-20 is commonly accepted 
as poetical with its clever use of participles and pronouns. 
In fact there is no full stop from v. 12 until the end of 
v. 20. Verses 15-20 are usually described as an ancient 
Christological hymn, perhaps even predating the letter 
and already familiar to its first readers.

Exegesis of Col 1:12-20

The following translation is very cumbersome but 
exact. It is a necessary exercise to understand how 

the passage reads. Words parenthesised by { } indicate 
the subject or object of the verb where the pronoun is 
understood but not expressed in the Greek or is ambiguous 
in translation. Words parenthesised by [ ] are intended to 
give a fuller understanding of the word translated.

Joyfully (12) giving thanks to the Father
the one making us fit [to receive] the part of the inheritance of 
the saints in light
(13) who {God} delivered us from the power of darkness
and {He} transferred {us} into the kingdom of His beloved Son
(14) in whom we have the liberation, the forgiveness of sins,
(15) who is the image of the unseen God
the first-born of [over] all creation,
(16) because through Him {Son} all things were created
those in the heavens and those on the earth
those seen and those unseen
whether thrones or dominations whether principalities or 
powers
all things were created through Him {Son} and for Him {Son},
(17) and He {Son} is before all things
and all things have been established [cohere] in Him {Son}
(18) and He {Son} is the head of the body, the Church
who {Son} is the source
the first-born from the dead
that He {Son} might be in all things the pre-eminent one
(19) because in Him {Son}
all the fullness is pleased to dwell
(20) and through Him {Son}
to reconcile all things into Himself {the fullness}
making peace through the blood of His {Son’s} cross through 
Him {Son}
whether things of the earth or things of heaven.

To draw out the deeper significance of the passage it is 
useful to analyse it verse by verse. 

The Inheritance of the People of God

The passage begins by giving thanks for being made 
worthy to be able to receive that for which we are 

destined (v. 12). In the Old Testament Israel is understood 
to be the lot or inheritance of God. What is more, all the 
tribes of Jacob are allotted a part of the Promised Land 
as their inheritance, except the Tribe of Levi, the priests. 
Their inheritance is God Himself. The notion of inheritance 
indicates a predetermined destiny. The idea had already 
been developed in some Jewish schools as evidenced in 
the Literature of Qumran.

The reference to the saints in light, or ‘holy ones’, in 
the same verse is the beginning of the counter argument 
to the place given to ‘heavenly powers’ in the Colossae 
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heresy. This is further strengthened in the next verse. The 
words delivered from the power of darkness...transferred 
into the kingdom (v. 13) coupled with the liberation and 
forgiveness of v. 14, indicate that there is no place for the 
appeasement of ‘powers’. Followers of Christ are given 
freedom through forgiveness.

Fulfilment in the Incarnate One

The semitic construction His beloved Son is very 
significant. Most probably the phrase refers to the 

Baptism of Christ (Mt 3:17; Mk 1:11; Lk 3:22). Its use 
here indicates not only an understanding of the present 
efficacy of the sacrament for Christians, but also that 
these verses are applied to the Incarnate Son and not 
solely to the Son as pre-existent.

vv. 12-13 serve as a transition and introduction into 
the hymn. Scholars disagree as to whether the hymn is 
more ancient than the letter and incorporated into it, or 
composed at the same time. It is most probably of the 
style of Jewish Wisdom hymns; it is similar to Qumran 
Hôdăyôt which are blessing hymns. (Found in cave 1, these 
were most probably composed by important, founding 
individuals to be sung on major feasts. The copies found 
date from 1-50 AD, but the date of composition of the 
extant texts is closer to 100 BC.)

Christ as the image of God (v. 15) is also found in 2 Cor 
4:4. The same title is used for Wisdom itself in the hymn 
in praise of Wisdom (Wis7:22 – 8:1) at 7:26. The term 
also has echoes of Gen 1:27-28 : Adam made in the 
image of God and given dominion over all the earth. Given 
the use of first-born in the very next phrase, the whole 
verse speaks of authority over creation.

The Universe converging on Christ

With respect to the Colossae heresy, v. 16 puts 
all the ‘angelic powers’ in their proper place: all 

things…heaven…earth…seen and unseen, thrones…etc 
are created and subject to the Son. Yet it is only in 
examining the use of the prepositions and verb tenses in 
this verse that its full force can be understood.

The three prepositions in v. 16 under consideration are 
en, dia and eis.

In classical Greek literature eis means ‘in’ indicating motion 
towards; en means ‘in’ indicating rest. In Hellenistic 
Greek this distinction began to be blurred so that eis was 
confused with en and eventually replaced it. eis came to 
be used to mean ‘into’ or ‘in’ without distinction. This 
blurring is also found in much of the New Testament, 
but not in the Epistles which maintain the classical 
distinction. The Vulgate (old) translation failed to take 
this into account and rendered the last part of v. 16 in 

ipso (‘in’ as at rest) instead of in ipsum (‘in’ as movement 
towards). The reading is given as: all things were created 
through Him and in Him. Significantly, the New Vulgate 
corrects this error and renders the preposition in question 
accurately. Thus, the last part of v. 16 should read: all 
things were created through Him and for [unto/towards] 
Him. It is perhaps only a grammatical expert who can see 
the import of a preposition :

“Here [Col 1,16] the difference between eis and en 
alters the entire outlook on the universe, for Christ 
is said to have been not only the efficient cause of 
creation, but also its final cause. All things converge 
upon Him, are directed to Him; He is not only the First 
but also the Last, not only the beginning of all things 
but also their end (Rev 22,13). The investigation of 
the depths of this mystery is the affair of theologians: 
I call it a mystery, for if Christ as the beginning is “the 
Word”, He is certainly here said to be the end as the 
incarnate Word.”1 

The preposition dia with the genitive generally indicates 
instrumental causality; ‘through’. Yet this preposition 
with the genitive can also designate the principal cause. v. 
16 not only affirms Christ as the intermediary of creation 
but also as the efficient cause of all things created.

Furthermore, the contrast between the use of the aorist 
tense and the perfect tense in the verbs in v. 16 and in 
v. 17 confirms this interpretation as the only possible 
understanding of the text.

The sense of the aorist in Greek is a simply posited 
act. The perfect tense is a present tense indicating not 
the past action as such but the present state of affairs 
resulting from the past action.

God's Seamless Plan for Creation

At the beginning of v. 16 we read all things were 
created. The verb is passive in the aorist tense, 

indicating a posited act, a historical fact. The last phrase 
of the same verse reads all things through (dia used to 
show efficient causality) Him and for (eis used to show 
final causality) Him were created. The verb is passive in 
the perfect tense, indicating the present state of affairs 
and speaking of the present and future reality. v. 17 
confirms this beyond doubt with the phrase and He is 
before all things and all things have been established 
[cohere] in Him. 

The verb is passive and, once more, in the perfect tense. 
Expressed here is the understanding that the universe is 
established in Him and continues in this state having its 
subsistence, its internal cohesion and its intimate inter-
relatedness in Him. This vision develops the figure of the 

faith



spirit of the Lord in Wis 1:7 now applied directly to the 
Son, the Incarnate Son.

Lord of the New Creation

Verse 18 begins the second phase of the hymn which 
is characterized by being baptismal and ecclesial. 

He is the head of the body, the Church. The head is the 
principle of vitality and authority. He is the arché, which 
means ‘beginning’, ‘principal’, ‘sovereign’ or, better in 
this context, ‘source [of vitality]’.

Just as the Son is described as the first-born of [over] all 
creation in v. 15, in v. 18. He is first-born from the dead. 
A clear parallel is drawn between creation and redemption 
here. His pre-eminence covers all things.

With the phrase all the fullness is pleased to dwell (v. 19) 
the Colossae heresy, in which the angels and heavenly 
powers are understood to share a part of the fullness of 
the Divinity, is clearly condemned. The fullness is in the 
Son, not apportioned out to others. The fullness of v. 19 
echoes the song of the seraphs in Is 6:3 and again the 
spirit of the Lord in Wis 1:7.

Verse 20 completes the all embracing role of the Son.
The Incarnation is clearly seen as the continuation and 
fulfilment of the role of the Son as the cause of creation, 
in every sense, and the one sustaining it in being. The 
redemption and reconciliation of all things in Him are 
understood to be parallel to the creative role. He is the 
Lord of creation and the Lord of the new creation. As the 
Son is the final cause of creation, the one unto whom all 
things are made, so He is the one in whom all things are 
reconciled. It is astounding that barely 35 years after the 
death of Jesus from Nazareth such a hymn is being sung 
in His honour.

Ephesians 1:3-14

Background of the  Letter to the Ephesians

Closely related to the letter to the Colossians is that 
to the Ephesians. The relationship between the two 

is intriguing. Over a third of Ephesians is paralleled in 
Colossians. Indeed, the verses which mention Tychicus 
(Eph 6:21-22 and Col 4:7-8) are almost identical. 
Furthermore, another 50% of the letter to the Ephesians 
can be found in the uncontested Pauline corpus bringing 
the total of verses employed in other epistles to 85%. In 
this respect the letter to the Ephesians is unique.

Ephesus was a large port on the western coast of Asia 
Minor, the capital of the Roman province of Asia, in 
present day Turkey. Paul stayed there more than once, 
the second time for about three years. It is strange, then, 
that this letter claiming to be from Paul to the Christians 

in Ephesus has very few personal references. Although 
its Pauline authorship was uncontested until the 18th 
century the majority of scholars today would hold that 
it is pseudo-Pauline. It was known as a letter of Paul by 
Clement of Rome (probably), Ignatius of Antioch (certainly) 
and Polycarp. 

The earliest known collection of Pauline epistles contained 
it. Even the heretic Marcion numbered it among Paul’s 
letters although he gave it the title, “to the Laodiceans”. 
Its originality is contested today because it seems to 
draw from the other epistles. Yet in places it also has 
differences of language and style from the uncontested 
Pauline letters. Finally, the doctrinal content is unusual for 
Paul.

Differences in vocabulary are found mainly in those 
passages dealing specifically with the Church as the 
bride of Christ (5:25-33) and the descriptions of Christian 
armour (6:13-17). The style is heavy and not found 
elsewhere in Pauline writings. 

The doctrinal differences are the ones which convince most 
scholars that Ephesians cannot be Paul’s composition. 
As with Colossians there is little emphasis on Christ’s 
second coming, more on the risen and exalted Christ. The 
image of the Church as the spouse of Christ is universal, 
not local.

As with Colossians above, these objections taken singly 
are not sufficient to doubt Pauline authorship. It is their 
cumulative effect which many find convincing.

It is not inconceivable that Ephesians has a similar 
relationship to Colossians as Romans has to Galatians. 
Galatians is a letter to a specific Church dealing with 
the crisis of the Law, while Romans is a more reflective 
treatise on the same subject but in greater theological 
depth. Likewise, Ephesians could be the more reflective 
expression countering the difficulties of the Colossae 
heresy already addressed specifically in the letter to the 
Colossians. Ephesians is not personal in its tone and 
has the feel of an encyclical. This could account for the 
textual uncertainty in 1:1 where the words in Ephesus are 
omitted in many well attested versions.

Exegesis of Eph 1:3-14

For the purpose of this study the most striking 
passage is the Blessing at the beginning of the 

first major section of the letter (Eph 1:3-14). This 
deals with the revealed and accomplished plan of God. 
Again, the translation is cumbersome but accurate. As 
above, parentheses are used to indicate the subject and 
object of the verbs when not clear and to give a fuller 
understanding of key words.
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(3) Blessed be the God and Father of our Lord Jesus Christ,
the one blessing us with every spiritual blessing in [coming 
from/leading to] the heavens [heavenly places/heavenly beings] 
in Christ,
(4) for [because] He {God} chose us in Him {Christ} before the 
foundation of the cosmos
that we might be holy and spotless in His {God’s} sight,
in love (5) {God} predetermining us towards adoption {as sons} 
through Jesus Christ into Him {God},
according to the satisfaction of His {God’s} will
(6) for [the purpose of] the praise of the glory of His {God’s} 
grace
by which He {God} favoured us in the Beloved.
(7) In whom {the Beloved} we have the liberation through His 
blood,
the forgiveness of transgressions according to the wealth of His 
{God’s} grace
(8) which {grace} He {God} caused to overflow into us;
in all wisdom and insight (9) {God} making known to us the 
mystery of His {God’s} will according to His {God’s} pleasure 
which He {God} pre-purposed in [to be realised in] Him {Christ} 
(10) for the plan-of-salvation of the fullness of time,
summing-up-under-one-head [recapitulate] all things in Christ, 
those in the heavens and those on the earth in Him {Christ}.
(11)  In whom {Christ} also we were chosen [appointed/made 
His {God’s} heritage]
being predetermined {us} according to the purpose of the one 
{God} effecting all things according to the intention of His 
{God’s} will (12) that we might be for [the purpose of] the praise 
of His {God’s} glory hoping before in Christ.
(13) In whom {Christ} you also hearing the word of truth, the 
gospel of your salvation, in whom {Christ} also believing, you 
have been sealed in the promised Holy Spirit (14) who {Holy 
Spirit} is the pledge of our inheritance until the liberation of the 
acquisition for [the purpose of] the praise of His {God’s} glory.

A New Wisdom Theology in Christ

Unlike the passage from Colossians, the style is not 
poetic. Eph 1:3-14 cannot be described as one of 

the Christological hymns of the New Testament although 
the first part, vv. 3-7, also has similarities to the Qumran 
Hôdăyôt. As with Col 1, this passage has its roots in Old 
Testament Wisdom literature.

Jewish and ancient Christian prayers commonly began 
with blessed be (as v. 3). Also in this verse, the phrase, 
with every spiritual blessing, has been found in a number 
of texts in Qumran. The passage begins by affirming the 
union of the heavenly and earthly realms in Christ. 

The construction, in Christ, is a significant construction 
in Ephesians and is found 30 times in the whole letter, 
either in this form or as in Him, in whom, etc. The use 
of en (“in” Christ) here is instrumental which gives the 
meaning ‘with’.

v. 4 begins the list of reasons for blessing God, based on 
His choice of us in (again it is instrumental en) Christ. It 
is developing into a Christian theology the understanding 
of Israel being the chosen people. The choice is one 
which has been made before the creation itself: before 
the foundation of the cosmos. The term pro is simply 
translated as ‘before’. It is used five other times as a 
prefix to key verbs in the following verses. It is not a 
simple case of predestination as will become clear as the 
passage unfolds. Although the term spotless (v. 4) has a 
resonance with the sacrifices offered to God in the Old 
Testament, here it refers more specifically to baptism as 
attested in 5:26-27 where the same term is used for the 
spotless Bride.

The Plan of Love Predetermined in Christ

In v. 5 we find the preposition pro prefixed to orizô which 
means ‘to define’, ‘to set up’. Thus, the Greek term 

pro-orisas can be translated: in love predetermining us. 
This is predestination with a very specific purpose. It is a 
pre-defined plan already in place from the beginning and 
motivated by love. It has a specific end clearly described 
in v. 5. eis is used twice (towards adoption and into Him 
[God]) meaning movement towards in both instances. The 
final end of the pre-determined plan is adoption into God. 
This happens through Jesus Christ. The use of dia can 
again denote efficient causality. The primary motivation 
for this plan of adoption is His [God’s] will.

The purpose of our adoption into God as sons is simply 
for His praise: for the praise of the glory of His grace (v. 
6). Perhaps there is a reference to Jewish theology of 
the Sabbath which was understood to be the fulfilment 
of creation on the seventh day and set aside only for the 
praise of God. The six days of creation find their purpose 
and meaning in the Sabbath.

The phrase, in the beloved, is a reference to Christ’s 
baptism (see above Col 1:13) and clearly indicates that it 
is in the Incarnate One that God’s plan is fulfilled. This is 
affirmed and expanded in v. 7.

Revelation of God’s Purpose in Christ 

The Colossae heresy is forcefully rebutted in vv. 8-9. 
Knowledge of heavenly things and powers is given 

by God in Christ. This is definitive, planned from the 
beginning and the result of God’s will for us. There is a 
parallel with v. 5: in love He predetermines us (v. 5); in His 
wisdom He makes known to us (vv. 8-9). The ‘mystery’ 
which is made known is God’s purpose and is only known 
through revelation. Again, it is a purpose which is before 
creation itself. The Greek term pro-etheto is formed by 
prefixing the preposition pro to tithémi which means ‘to 
place’, ‘to set up’. The sense is that God has ‘set before 
as a proposal’, ‘pre-appointed’. As if it cannot be said 
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often enough, in Him (en) is used again emphasising 
the recurring theme that the plan is ‘to be realised in’ 
Christ.

All Things Under One Head

In v. 10 we find the key theological term 
anakephalaiôsasthai, often translated ‘recapitulate’. Its 

secular origin is to be found in ancient accounting. When 
numbers were being summed up the total was written 
at the head of the page. The action of taking the sum-
total and writing it at the top of the page was described 
by the verb: anakephalaiôsasthai. It is found in only one 
other verse in the New Testament, also in a theological, 
not a mathematical sense, Rom 13:9. Paul uses it to 
describe how all the commandments are summed up and 
perfected in the single command, ‘love your neighbour as 
yourself’. Here, along with the recurring theme, in Christ 
(found twice in v. 10), it is best understood as summing-
up-under-one-head: ‘to sum up and comprehend all things 
in Christ as head’. The Colossae heresy is rebutted once 
more as it is emphasised that all things are summed in 
Him, those in the heaven and those on the earth.

The emphasis on pre-determination in Christ could not 
be greater in vv. 11-12 where all the previous themes are 
repeated and deepened. Thus we read: in whom we were 
chosen. The sense is to be chosen by lot. This does not 
mean by chance. The reference to ‘lot’ is an indication 
of inheritance. The Promised Land was apportioned by 
lot and was understood as being in this way allotted by 
God, not acquired through the chance throw of the dice. 
The lot indicated the will of God. Here we are described 
as allotted to God, destined for His possession. This 
was common in later Jewish thought and is attested in 
Qumran literature where we even read, “You have cast 
an eternal lot for man…in order that he might praise your 
name together in joy.” (1QH).

A Glorious Inheritance Held in Trust

Another use of pro-orizô, (as in v. 5) occurs here. 
This time the verb is in the passive and makes ‘us’ 

the subject. Therefore, we can be described as being 
predetermined according to the purpose (a derivative of 
pro-tithémi as in v. 9) of the One who effects all things.

The Greek construction in v. 12, that we might be 
(accusative + infinitive + eis) is intended to express 
motive. The reason that God has chosen us and the 
purpose of our existence is described as the praise of His 
glory (as in v. 6).

At the end of v. 12 we find a strangely constructed verb 
which I have translated: hoping before in Christ. The 
preposition pro is prefixed to the verb elpizé meaning ‘to 
hope’. This makes the translation difficult. It is not found 

elsewhere in the New Testament. Some translators and 
commentators render the term as ‘we who were hoping 
before you’. In other words, they read it as a temporal 
interpretation relative to the readers. This makes it much 
easier to translate but such an interpretation has no 
continuity with what has gone before. Having already 
seen four uses of pro as a prefix indicating that God’s 
plan is laid down before, it may be more consistent to 
attempt a translation which points to a ‘hoping before’ 
fulfilment, thus: already hoping in Christ.

v. 13 is most probably a reference to baptism and 
expresses how we share in God’s pre-determined plan. 
Firstly, the Gospel is heard in Christ (en); then, it is 
believed in Christ (en). Next we are sealed in the Holy 
Spirit. This is the direct reference to Baptism which was 
known as hé sphragis, ‘the seal’.

In v. 14 we have a further reference to inheritance. 
The Holy Spirit is the pledge of our inheritance. That 
inheritance is understood as held in trust for us until the 
day of full possession. This is described as the liberation 
of the acquisition. The ‘acquisition’ is how those acquired 
by God as His inheritance are described. The very purpose 
of our existence and the fulfilment of God’s plan in us is 
summed up (as in v. 6 and v. 12) as for the praise of His 
glory.

What we have here is the description of the fulfilment 
of a plan. It is a plan appointed in eternity. Both the 
eternal plan and the work of redemption are interwoven. 
The plan from the beginning is brought to completion 
but it is through blood, a redeeming pledge, which in 
its turn presumes a former possession, and the right of 
possession. The purpose of the pre-ordained plan and of 
the work of redemption and baptism is one and the same: 
the praise of His glory. Both are inseparable from Christ in 
whom and through whom all things are accomplished.

Hebrews 1:1-4

A Summary of the Primacy of Christ 

A third text can serve to sum up the previous two. 
The Primacy of the Son in all things is expressed in 

the most elegant and eloquent way in Heb 1:1-4. It is 
clear that this primacy belongs to the Pre-existent and 
Incarnate Son.

The Pauline authorship of the Letter to the Hebrews has 
long been discounted by most scholars with arguments 
similar to those outlined above with respect to Colossians 
and Ephesians. With respect to the background to 
Hebrews, it is perhaps sufficient to know that the 
recipients were well versed in Jewish thought, liturgical 
practices and traditions.
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An Exegesis of Heb 1:1-4

Heb 1:1-4 is one of the most beautiful and flowing 
passages in the whole of the New Testament. It is 

one complete sentence and serves to announce many of 
the themes which are treated in more detail in the body 
of the letter. Heb 1:2b-4 is commonly regarded as a 
Christological hymn.

 (1) Of many parts and in many ways of old God speaking to 
the fathers in the prophets (2) in these last days spoke to us in 
[one who is] Son
whom He {God} appointed heir of all things
through whom also He {God} made the ages
(3) who being the radiance of glory
and impression of His {God’s} substance
{Son} bearing all things in His {Son’s} all powerful word
{Son} having made purification of the sins
has taken (His) seat at the right of the Majesty on high
(4) having become as much greater than the angels
as more excellent than them is the name He has inherited.

The primary agent of revelation is God who is the 
grammatical subject of the first part of this passage (v. 
1).

The last days were the time of the Messiah. With the 
designation ‘these’ in v. 2 it is clear that author considers 
the days of the Messiah to be upon us.

The most powerful element in the single sentence is the 
omission of the definite article before ‘Son’ in v. 2. This 
does not imply that there are many ‘sons’ to choose 
from! This construction is arresting and emphatic. It puts 
in relief the sonship of the agent. In English it is best 
translated as ‘one who is Son’. 

The Fullness of Divinity in the Son

Inheritance is central to Jewish thought and closely tied 
to sonship. The promise of the land, which accompanied 

the covenant with Abraham, was understood as the 
inheritance that Israel was to come into. As seen above, 
this theological idea developed in such a way that God 
Himself was seen as the inheritance of the tribe of Levi 
(the priests) and Israel was understood to be the very 
inheritance of God. An inheritance is something promised 
but not yet possessed until the heir appears. In later 
Jewish thought the whole earth was to become the 
inheritance of Israel. 

As all theology became focused on the Messiah it was 
this figure who would inherit. (cf. Ps 2:7-8). Thus, the 
Son is identified as one whom He appointed heir of all 
things. This same Son who is heir is the one through 
whom also He made the ages. This is a development 
in the line of the Wisdom tradition. The Son is being 

identified as the agent of creation and the one for whom 
creation is made as His inheritance.

v. 3 continues using two further phrases drawn from the 
Wisdom tradition and theology: who being the radiance 
of glory locates the origin of the Son in the Father; 
impression of His substance affirms the Son as the 
stamp of the Divine reality. The Greek term translated by 
‘substance’ is hupostasis. It originated in scientific usage 
as the sediment that collects at the bottom of a solution 
and is understood as that which ‘stands under’. It came 
to refer to whatever underlies a particular phenomenon, 
its basic, fundamental reality. In using this term of God 
the author evokes all the attributes of God and applies 
them to the Son (as is seen in Wis 7:22-26).

Creation is not a single, once and for all act. It should 
be understood as the ongoing, sustaining activity of the 
agent of creation. The Son, then, is the One bearing all 
things in His all powerful word. In the very next phrase 
there is a reference to the work of the Incarnate Son: 
having made purification…has taken (His) seat. This 
describes a double action of redemption and exaltation.

The Name Above All Names

Verse 4 with the words, much greater than the angels, 
seems another rebuttal of what I have described as 

the Colossae heresy.

Although unspecified, the name, is clearly the designation 
so emphatically announced in v. 2, ‘Son’. What follows 
in the rest of this chapter of Hebrews is a catena of 
quotations comparing the Son with the angels and 
continually emphasising how much greater is the Son’s 
name, position and mission.

In the verses above we read, side by side, the protological 
and eschatological aspects of the Son’s activity. The 
balance between these two missions is maintained 
perfectly both in a theological and literary way. This is 
the progression of Wisdom speculation to its Christian 
conclusion. It begins in Hebrew thought (Prov 8), 
develops in later Judaism (Sirach24) and finds even 
greater expression in Alexandrian Judaism (Wis7). In 
one sentence the author brings together a Christology 
of pre-existence, creation, redemption, exaltation and 
inheritance. Ontological and functional Christology are of 
the same order and united in the same figure, the Son.

Conclusion

The three texts studied show a number of common 
characteristics. They emphatically affirm the pre-

existence of the Son and His eternal origin in God (Col 
– ‘the fullness’; Eph – ‘heavenly places in Christ’; Heb 
– ‘radiance of glory and impression of substance’). Just 

faith



as clearly they affirm that creation is not only from and 
through Him but also ‘unto’ Him. He is the final cause of 
all things. Furthermore, His redemptive work is seen to be 
a continuation of this order and mission.

The one of whom they all speak is the Incarnate One 
who enters into creation as its heir, to take possession of 
what is already His. It has its origins in Him and it finds 

its end in Him. As the heir He reconciles and redeems 
His possession through His blood. Protology, soteriology 
and eschatology are all united in the pre-determined plan 
of God that the Son is creator, heir and, therefore, also 
redeemer.

NOTES
1 Maximilian Zerwick, SJ, Biblical Greek, Rome, 1963
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God has prepared a remedy for the Church in our time; will you be able to use it to face courageously the challenges 
you encounter on your way in the third Christian millennium? On the one hand, there is no doubt that we need a 

clear, courageous and enthusiastic profession of faith in Jesus Christ, who is also alive here and now in his Church and 
in whom, true to its essence, the human soul oriented to God can find happiness. On the other hand, we need to take 
numerous small and large missionary measures to bring about a “change of course.” 

As you well know, profession of faith is one of the Bishop’s most important duties. “I have never shrunk from 
announcing to you God’s design in its entirety,” St. Paul said at Miletus to the Presbyters of the Church of Ephesus (Acts 
20: 27). It is true that we Bishops must act prudently. However, this prudence must not prevent us from presenting the 
Word of God in its full clarity, even those things that people are less willing to hear, or that never fail to arouse protests 
and derision. 

Dear Brothers in the Episcopate, you are well aware that there are topics concerning the truth of faith, and especially 
moral doctrine that are not being adequately presented in catechesis and preaching in your Dioceses and that at times, 
for example, in youth ministry in the parishes or associations, are not being confronted at all, or are not being clearly 
addressed as the Church wishes. 

I give thanks to God it is not like this everywhere. However, perhaps those responsible for preaching fear that here and 
there people might drift away if they spoke too clearly. 

Yet experience generally shows that it is precisely the opposite that happens. Be under no illusion. An incomplete 
Catholic teaching is a contradiction in itself and cannot be fruitful in the long term. The proclamation of the 

Kingdom of God goes hand in hand with the need for conversion and love that encourages, that knows the way, that 
teaches an understanding that with God’s grace even what seems impossible becomes possible. Only think how the 
teaching of religion, catechesis at various levels and preaching can be gradually improved, deepened and as it were 
completed. 

Please use zealously the Compendium and the Catechism of the Catholic Church. Ensure that your priests and 
catechists use these instruments, that they are explained in parishes, associations and movements, and used in families 
as important reading. 

In the uncertainty of this time in history and of our society, offer people the certainty of the complete faith of the Church. 
The clarity and beauty of the Catholic faith are such that they brighten human life even today! This is particularly true 
if it is presented by enthusiastic and convincing witnesses. 

From the address of Pope Benedict XVI 
to the Bishops of Austria 02.12.2005. 

Teach The Whole Faith Without Fear



The Unity of Truth

In his Encyclical Fides et Ratio, Pope John Paul II reminded us that, “the unity 
of truth is a fundamental premise of human reasoning...  Revelation renders this 

unity certain, showing that the God of creation is also the God of salvation history.  
It is the one and the same God who establishes and guarantees the intelligibility 
and reasonableness of the natural order of things upon which scientists confidently 
depend, and who reveals himself as the Father of our Lord Jesus Christ”.1  

The insistence upon the primacy of Christ within the thought of Fr Edward Holloway 
ultimately stems from the same philosophical and theological conviction of the unity 
of Truth as outlined in Fides et Ratio – an essential doctrinal principle in Catholic 
theology.2  The history of theology might well be summed-up as the succession of 
various attempts to synthesise the two “wings” of faith and reason into one vision 
- a history which is itself summarised in broad brush-strokes in Fides et Ratio.3  

As a part of this historical process, much of modern theology has followed the so-
called ‘transcendental’ approach – the appeal to the rationality of faith by an analysis 
of the being or nature of man.  The expectation was that a profound analysis of 
the inner workings of the human psyche would reveal that man, in his subjective 
experience, actually finds his fulfilment in the objective content of Revelation; in the 
person of Christ.  Thus it was hoped that the relevance of revealed religion would be 
upheld in an intellectual culture which was sceptical of any claim to objectivity.

The Decline of Natural Theology

The problem with this transcendental approach has been the rather exclusive 
attention paid to the phenomena of human experience and the ensuing 

abandonment of any approach to God and Revelation which takes as its point 
of departure the objectivity of the created order.4  In fact, it is not uncommon 
for the very mention of ‘Natural Theology’, even in Ecclesiastical Universities, to 
be the cause of academic condescension or even contempt.5 In the search for 
God, the arid and abstract discussions of Natural Theology are thought to have 
been successfully superseded by the more sophisticated and nuanced study of 
Fundamental Theology.

If anything is self-evident in the current climate of Catholic theology, it is the fact 
that this ‘turn-to-the-subject’ has failed to bring a successful synthesis of faith and 
reason.  It has not brought about a renewal of Catholic theology, nor has it had any 
lasting cultural effect upon the credibility of Christianity. In fact, to the common 
man-in-the-street, Christianity is more remote than ever.  The universal significance 
of the Incarnation is alien even to many a ‘Catholic-in-the-pew’. Some of the effects 
of this intellectual turning inwards are well known to us all: the objective content of 
revelation and dogma, indeed language itself, has been undermined; the explanation 
of creation as an apologetic tool has been abandoned; and the sacraments are 
often reduced to a one-sided, anthropological conception of ‘encounter’, or even 
conceptual ‘sign-post’, as opposed to concrete actions of God in history.  

"Everything in Revelation 
forms part of this line of 
developmental potential 
which has its fulfilment 
in Christ, the Word made 
flesh – made flesh in order 
that the Law may be true to 
itself and bring the material 
and spiritual nature of man 
into unity and communion 
with God, for that is man’s 
end."

Fr Michael John Galbraith, 
Assistant Priest at St John 
the Baptist, Edinburgh 
draws out, in a concise 
and engaging manner, Fr 
Holloway’s key insight 
concerning Man and matter 
in the light of Christ’s 
primacy within creation. 
This article is based on a 
talk given at the FAITH 
Theological Symposium 
2005 at Ampleforth Abbey.

The Primacy of Christ in the Vision of 
Edward Holloway

Michael John Galbraith
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Fr Holloway’s unique contribution to the debate has 
been to work within this transcendental method without 
abandoning the objectivity of the created order. He claims 
to do this by an analysis of man, as a ‘being-in-relation’ 
– not only in relation to others but in relation to the 
environment in which he lives.  His hope was to offer a 
solution to the crisis in Catholic theology for a modern, 
scientific age.

The Cause of the Crisis

Now, as many are willing to accept, the root cause 
of this crisis within Catholic theology has been the 

failure of the Thomistic synthesis in the face of modern 
science. In the essentialist metaphysics of Thomism, 
the intelligibility of matter arises from the eternal, 
immutable (quasi-Platonic) form of any particular thing.  
The resultant cosmic vision, then, is that of a static 
and closed conception of the universe - a vision which 
is at odds with the dynamic and open character of an 
evolving cosmos, as demonstrated by modern science.  
The contrast of cosmic visions, or ‘paradigms’, is often 
presented to theology as a stark choice: uphold the 
essentialist metaphysics and abandon any pretence to 
synthesising it with scientific knowledge; or abandon 
essentialism – and along with it the claim to objectivity 
and universality in human knowledge - and embrace the 
scientific age.

Neither of the two options will do.  What is self-
apparent from the objective claim of Christian Revelation 
and its cosmic significance is that the objectivity of 
human knowledge, along with the concept of ‘the 
nature’, must be upheld: any synthesis of faith and 
reason will necessarily require an epistemological and 
metaphysical realism.  On the other hand, Catholic 
theology needs a synthetic apologetic: it must engage 
with the metaphysical implications of modern, scientific 
discovery. Truth is one!  Holloway offers a development 
which reverses Scholasticism’s essentialist emphasis. 
“Philosophy … (has) to become primarily existentialist 
and then consequentially essentialist …. meditat(ing) the 
existential through the framework of a cosmic unity law 
…. (under) the Mind of God.”6 

Here we shall only consider some aspects as to how Fr 
Holloway sought to synthesise the scientific understanding 
of the cosmos with the revealed truths of the faith.

Holloway’s Method

The aim of Fr Holloway’s transcendental method is 
to safeguard the philosophical realism of Catholic 

theology by using the implications of modern science to 
demonstrate that Man, and indeed all matter, is ‘being-in-
relation’. It involves uncovering the meaning and vocation 
of matter in the very flesh of the Son of Man.  Holloway 

sees Man not just in relation with others (thou – or even 
Thou!) but in relation to his Environment, as part and 
parcel of the created order.  Consequently, it is futile for 
him to try and comprehend who he is while ignoring the 
reality in which he lives, that is the cosmos.  This has 
been the fatal undoing of much of modern theology.  A 
closer but more all-encompassing analysis of man in his 
environment will reveal a Law of Order and Direction.  
Man will necessarily form a part of this created order and 
will depend upon it for his material well-being.  However, 
material well-being alone will not suffice to explain his 
radical power to dominate and control his environment. 
The unique nature of man will require the further 
explanation of a distinct spiritual principle within his 
being: the soul.  As a body-soul composite, he must look 
for another mind which is like or greater than his own in 
order to find rest for the environment of his soul.

The Idea of the Law

Central to Holloway’s entire synthesis is the idea of “the 
Unity-Law of Control and Direction”.  It is important 

that we do not misconstrue his thought here.  Holloway 
does not use this phrase in a merely poetic or fanciful 
sense in order to designate the general order of creation 
and its happy concordance with the fundamentals of 
salvation history.  The Unity-Law of Control and Direction 
IS creation and salvation history ordered to its one goal 
in Christ.  Just as any law of physics is not simply an 
equation abstracted from reality by the human mind but 
truly does describe concrete reality in itself (if you like, 
material reality is equational, equations truly map it), so 
too the Unity-Law of Control and Direction truly describes 
the existential patterns which comprise the real. 

(This) “is to say that the immeasurable sweep of worlds 
in space, through thousands of millions of years of light-
travel, the swirl of gas, galaxies, and radiant power is 
no chaos or storm of elemental frenzy, but is subject 
to a Law of Control and Direction which is not a law of 
matter in the sense that it is the law of the nature and the 
becoming of this element or of that element, but is a Law 
in Matter, a Law within which Matter is poised in being, 
and in becoming, and in intelligibility.”7

The Unity Law not an A Priori Idea

This is not to say that Holloway’s philosophical and 
theological principle of the Unity-Law of Control 

and Direction is in any way Idealistic, i.e., the logic at 
play is not a priori to the real. On the contrary, it is the 
nature of the real, which is understood by the mind of 
man as ordered and directed, that leads Holloway to 
conclude that in both creation and Revelation there is one, 
harmonious law governing all things. This can be traced 
across the different orders of physical and spiritual being, 
the respective realms of matter and of mind.
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Briefly summarised, the argument would be: creation 
itself is ordered and directed by law (and we can prove as 
much by modern science); salvific revelation is lawfully 
ordered and directed to a specific goal in Jesus Christ 
(and we can prove as much from the investigation of 
Sacred Scripture and Tradition). The latter completes and 
sweeps up the former. Grace builds upon nature as two 
complementary aspects of one Unity-Law with a dynamic 
unity of purpose and end in the person of Christ.

Science and the Cosmos

Let us turn first of all to science.  The success of 
modern science (especially physics and biology) 

has been to offer a vision of the universe as a cosmic 
equation of energies and entities in one, harmonious 
state of interdependency.   It has been demonstrated 
that all matter is essentially law-governed, even if it be 
within the laws of statistical probability at the sub-atomic 
level.  As such, all matter is intrinsically determined.  The 
rhetoric of a few populist writers of science, who speak 
of ‘ordered chance’ and such like, is itself an intolerable 
contradiction of the whole scientific enterprise and its 
achievements.  

The relatedness of one thing upon another, or causation, 
has long been the subject of scientific enquiry in the 
biological and chemical sciences. Aristotle is often 
considered to be the father of Biology, Geometry and 
the nature of motion also have a long and noble history 
in various cultures, particularly in that of the Greeks.  
However, the specific discovery of modern science has 
been to show that the whole cosmos is one, ordered, 
hierarchical reality and, therefore, the subject matters 
of each science are related and appear to be just many 
branches of the one law of nature. 

This has not always been self-evident.  The interrelations 
between the various disciplines of science have not 
always been so clearly discerned.  It is only with the 
advent of modern physics and cosmology that these 
relations have become more apparent.  In fact, it is 
precisely because of the philosophical implications of a 
scientifically demonstrable universe that some scientists 
of a more atheistic persuasion have shied away from the 
singular use of ‘universe’ and instead talk of ‘universes’ 
or a ‘multiverse’, despite the total lack of empirical 
evidence to back up their claim.8

Evolution

The catalyst for this conceptual unity has, of course, 
been evolution: “This concept has imposed a unity 

which is truly universal on the diverse data of the 
sciences”.9  As Holloway continues, “Behind the claims 
made for evolution of all matter, including life and 
mankind, was the urgent prescience of a majestic, 

sweeping concept which one day would be proved to 
have worked in and through all departments of being”.10  

Whatever wrong turns and unjustified claims have been 
made along the way, the bulk of modern science backs 
up the general principle of evolution and has had profound 
effects upon our understanding of ‘Nature’ and the 
philosophy of science.

What is now clear is that all matter finds its intelligible 
integrity in relation to its environment, and this is 
particularly evident in animate matter.  Removed from the 
environment in which it lives and moves and has its being, 
a living material thing ceases to be an intelligible unity - it 
perishes.  It comes into existence and is sustained by the 
interdependent relations of one thing upon another and 
itself contributes to the harmonious and balanced make-
up of its environment.  

Thus, the concept of causation, of which science is the 
observation, is itself altered.  Causation means more 
than an assignable succession of phenomena that can be 
observed scientifically.  The scholastic axiom rings truer 
than ever: a cause is 

“‘that which inflows being into something else’. A 
cause does more than influence the being of another, 
it makes the other to ‘be-come’, by making being flow 
into it; it brings it into being as existent.  The fact of the 
interdependence of natures which evolution describes in 
its very name, manifests the real nature of causality”11.  

For “Evolution is the synthesis of complex being upon 
the physical basis of primal energies.  The growth and 
development of this process of coming to be of the 
complex entity can be initiated and maintained only 
through inter-action and movement-in-relativity”12.   

This will be of primary importance in re-evaluating the 
very definition of nature; for material ‘nature’ in such 
a universe can never be wholly static but is always 
dynamic, always open to development within limits - 
given the dynamic nature of the causative environment in 
which each being subsists.

The Ascent of Being

Essential to the concept of evolution, then, is “the 
perspective of the universe as the unfolding of a 

cosmic equation of energies, numbers, values, natures, 
and individual entities”.13  In the beginning of history, 
in the initial equation of energies poised together in 
organisation and potency, all of life is held together in 
what will be the ordered development of the cosmos from 
the formation of the first galaxies to the appearance of life.  
As the ordered development of evolution itself demands, 
this process will be subject to a law of interaction, of 
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being and becoming, in which each new entity will find 
its integral unity. This is essentially what Holloway calls 
the ‘Law of Control and Direction’ and is fundamental to 
the understanding of all matter in which space and time 
are only aspects of the one law of development: “Great 
masses and small, individuals and natures, complex 
beings and primal elements, they are all, through many 
an intermediary, members one of another.  

The universe continues to be woven, and is still a garment 
woven throughout without seam”.14  Hence, “nothing 
created can be its own law of control and direction, ... 
everything which causes must come into contact with, 
but not be controlled by that which it effects... (and) 
as new and more complex syntheses of being arise by 
evolution, whether living or non-living, they become part 
of the balanced equation of the creation.  In other words, 
the ascent of evolution is mathematical and equational in 
principle”.15

The Uniqueness of Man

And here he concludes on the development of material 
being: “the consummation of this Law in the material 

order finalises in a unique way in the coming to be of 
Man”.16  In man we find the end-point of this ascent of 
being, an ascent which suffused all the individual laws of 
the sciences into one Unity-Law of everything; the end-
point in man was mathematically determined in this one 
equation of being.

We cannot dwell here on the unique, spiritual nature of 
man as Holloway demonstrates in his work.  Suffice it to 
say here that, in creation, man is an anomaly.   Belonging 
to the same order of created matter, he too cannot be 
the law of his own control and direction.  He forms 
part of the material environment and stands in relation 
to it, but he does not find his fulfilment in the material 
environment.  Indeed, unlike all other life, he has the 
peculiar power to dominate and control the environment 
himself – even destroy it.  The equational development 
of creation appears to reach its pinnacle in man but man 
is not content with lording it over the rest of creation.  
Created in the image and likeness of God, principally in 
the soul, he yearns for more; he yearns for the soul’s true 
environment which is the love and knowledge of God, for 
the goal and purpose of all spiritual nature is to rest in 
God.17   

The Natural Desire for God

A key concept then in Holloway’s synthesis is the term, 
‘God as environment’.  If it is true that union with 

God is the goal and purpose of the personality of man 
and that God is therefore man’s true environment, then 
God must minister to the soul the means of life.  Just 
as the animal requires its environment to provide it with 

the means of existence and, in that environment, finds 
its intelligibility, so too man must be given his spiritual 
sustenance by God.  

In other words, it is not enough for the spiritual nature 
simply to ‘desire’ God.  There must be some level of 
possession of God in love.  True, the nature of human 
knowing is always a ‘seeking’ and human loving is always 
a ‘yearning for more’ – it is a developmental and maturing 
process – but the spiritual nature cannot love what it does 
not know.  To love God requires the natural possession of 
God at some level, and the claim being made is that God 
is naturally the environment of man.  “This means that 
God must reveal himself to the spiritual creature as a 
necessity of his wisdom, the wisdom that is embodied in 
the making of man”.18  It is a necessity in the ontological 
order; otherwise the law of control and direction in man 
breaks down – man is unintelligible. 

The ‘Claim’ upon God

So, does this not mutual inter-definition of Creator 
and creation. Is this not a creaturely claim upon the 

being of the Creator? Clearly this cannot be the case. 
The relationship of man to God, while analogous to the 
relation of any creature to its environment, is not on the 
same level of being. God is not relative to the created 
order and, as such, no created being can make any 
demand upon the being of God.  God wills to create and 
to reveal himself as an act of Divine Charity and so all 
being is relative to him.

When we say that the revelation of God to man, as 
'Environer', is a necessity in the ontological order, we 
mean that, “the intelligibility of man is related not to the 
Divine Essence as a claim, but only to the Divine Wisdom, 
as the principle of meaning for the whole of creation...
because the Divine Wisdom and Will that is evident in 
man must be true to itself”.19 If the whole material 
environment reaches its pinnacle in man and man finds his 
fulfilment in God, then God ‘owes it’ to his own plan, in 
the order of charity, to make man intelligible by revealing 
himself to him. The act of Revelation remains a free act, 
for man has no right or claim over God.  However, if God 
were not to reveal himself, he would be unfaithful to his 
plan for man and, indeed, for all of creation.

The Need for Religion

The consequence of this is that God, as the environer 
of man, “must from the beginning have acted upon 

man as the necessary means of the seeking and the 
attainment of human destiny”.20  The human personality 
then, as one unity of body and soul, needs religion 
“because it requires the touch of God upon its inmost 
substance to fulfil it, and this growing up to fulfilment 
involves all the faculties of the spiritual being, just as 
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when a child develops, every organ of the body and every 
faculty of the mind is involved and is correlated in a 
natural harmony”.21

The Personal Dimension

So how is the need for religion or Revelation satisfied?  
From the very beginning it is the determination of the 

spiritual powers in the soul of man by God.  God acts 
upon the human spirit as its connatural environment and 
prompts an ever greater knowledge and love of himself, 
thus confirming the bonds of personal relationships 
between God and man and between man and his 
neighbour.  As such, this is simply the application to man 
of the Unity-Law of Control and Direction to fulfilment of 
being, through which all creation is framed, as is natural 
to him.  Put simply, the role of religion is “to form the 
mind and heart in wisdom and in ordered love”.22

Religion is therefore a fact of nature and the intellect of 
man has always been God-dominated.  This is precisely 
why the same intellect, looking into the natural world, 
saw all things were ordered by measure, number and 
weight (Wis 11:21) and inferred the existence of a mind 
like its own, although much greater in power and the 
ground of all being.  Religious knowledge is just as natural 
to man as scientific knowledge.23

The Social Dimension

Yet, if religion is natural to man, it must affect every 
aspect of man’s being, not just the personal and 

inward dimension but the external, social and public 
spheres.  For man, as we have seen, is a unity.  We 
would expect Revelation, then, to be a personal and 
social reality just as man himself is both personal and 
social.  As God progressively environs man and deepens 
his personality, it would be natural for man to enshrine 
his religious nature within the fabric of social life.  The 
offices of priest, prophet and king are just as natural to 
man as a social and religious being as the leader is in a 
pack of lions or the elements are in a periodic table.  They 
are values of what is real, of the objective order.  Rightly 
understood, Revelation will then be the continuous work 
of God in developing man in all his aspects of being and 
not a random series of events in history.

Our modern separation of secular values from religious 
values is therefore utterly foreign to the ontological 
facts of human nature and is ‘un-Lawful’ or ‘a negation 
of the Law’.  This is clearly demonstrable from the 
arbitrary nature in which the two ‘value-systems’ are 
often distinguished.  One cannot beat the religious nature 
of man into the purely private sphere without thereby 
thwarting the development of man himself.  As Holloway 
puts it, “These energies of the spirit and of matter that 
mark off the psyche of man...will burn with a fury that 

destroys not creates if they are directed away from 
synthesis in God in whom alone they may find creative 
outlet, to flare with an angry, heart-aching desire”.24  The 
example of the cradle-Catholic who violently rejects his 
faith is one we all know.

The Cultural Dimension

As culture develops, so too will religion in order that 
it may answer more adequately the basic problems 

of human life and to further deepen the synthesis of 
scientific knowledge with religious knowledge - the 
principle of evolution is written into the nature of religion, 
as in all life.  The providence of God will see to it that, 
in times of difficulty and uncertainty, the prophet or the 
reforming mystic will bring the people back to a synthetic 
vision.

In continuity, then, with the developmental, religious 
nature of man, it is reasonable to expect God to reveal 
himself in an evolving, purposeful manner.  God is 
obviously at liberty to reveal himself as he sees fit.  
However, if he remains true to his Divine Will as reflected 
in the Law, it will not be sufficient for him to raise up 
religious truth in a sporadic fashion without any line of 
direction or fulfilment: “if God is the Environer of the 
soul of man, then from the very beginning of man there 
must be, within his personality and within the complex 
of human society a God-evoked and God directed line of 
spiritual truth, and good, and spiritual authority”.25

God-evoked

The content of this revelation will be expressed in 
human language, in word, if it is to be directed to all 

mankind but, given that God is the principle of human 
personality and human fulfilment as Environer, this human 
word must be a mutual interplay of God and man; it must 
be actively evoked by God and have its origin in him yet 
allow for a response.  For it is a principle of the Unity-Law 
of creation that God himself must act and influence man 
directly; but the word evoked in man directly by God will 
be open to the process of development as the personality 
of man deepens and culture itself develops.  There would 
be no need then to set up the Word of God and the word 
of man in direct opposition in the process of Inspiration.  
God does not impose his revelation upon the prophet but 
reveals something to him as a privileged instance of a 
relationship that already exists with God as Environer.

We can thus maintain that God is the author of Revelation 
as the one who evokes a response in conversation with 
the prophet, yet also maintain that the human author is a 
true author by making full use of his personal, social and 
cultural knowledge as he seeks to write the Revelation 
down.  Inspiration in this sense would not be direct 
dictation but part and parcel of the workings of the one 

faith



Law of God’s plan.  As Holloway puts it, “this evocation 
should not be the arbitrary work of God, but part of the 
operation of the Unity-Law that begins with the poising of 
the universe, and is taken up into God the Environer in the 
creation of the spiritual creature...there will be a bursting 
forth into cultural history of a uniquely sober and true 
Religion of God and of Man...for all mankind”.26

Sacred Scripture

So what of the Bible?  It too bears witness to 
this principle of 'law-full' development.  In the 

Old Testament we see the gradual building-up of the 
Revelation of Yahweh as I-am-who-am within a covenantal 
relationship with Israel. In the growth in knowledge and 
love of God, Israel develops as a religious and cultural 
reality deeply ingrained with the fundamental insights of 
God as the one creator who is infinite love itself and holds 
all things in being. The love of God for his creation, and 
particularly for man as the good pinnacle of all creation, 
is made manifest through the saving intervention of God 
in history.  Slowly but surely, Israel is prompted to expect 
the fullness of God’s Revelation in the one and definitive 
prophet who is to come.  

This entire covenantal process is the vocation of every 
individual in his personal, social and cultural reality.  “This 
we must require of a religion which fulfils the Unity-Law 
of creation for mankind. It is not optional, it is part of 
the stuff of creation, it is ontological, functional, of the 
destiny of man and of the destiny of the universe”.27 

It is only right and fitting that in this process greater 
time and attention be paid to fundamental principles of 
the nature of God and the meaning of creation and man, 
particularly with the advent of sin.  It will be far wiser and 
truer to the nature of man to allow the essentials of the 
content of faith to ‘sink in’ so that human culture itself 
becomes imbued with the truth of Revelation.  It is only 
when a culture becomes sufficiently imbued with these 
principles that it will be able to recognise the direction 
of Revelation towards the revelation of God in person.  
It is obvious when we think about it.  A culture that 
equivocates over the first principles and, say, identifies 
matter with the principle of evil would be incapable of 
accepting the Incarnation; just as a culture infected with 
pantheism would see no requirement for the Incarnation 
in the first place – nor any Revelation!  In this sense, the 
words of Jesus directed to his uneducated but faithful 
Jewish followers were particularly apt: “Father, I thank 
you for you have hidden these things from the wise and 
the learned and revealed them to mere children” (Mt 11, 
25).

Indeed, with regard to the historical development of 
philosophy and science we know it to be the case that 

it was the doctrine of the Fall, which is peculiar to the 
Judeo-Christian faith, which enabled the Christian culture 
to maintain an ontological distinction between matter and 
evil in the face of cultural opposition.  Christian culture 
did not succumb to the fatalism of the Greeks.  The 
scientific enterprise was still a worthy one, given that 
God’s creation was good and reflected his will.  Likewise, 
it was the process of Revelation and the Incarnation of 
the Word that maintained a vision of unity, purpose and 
direction.28

Put simply, in the gradual revelation of God in Sacred 
Scripture the emphasis was placed upon He-who-IS and 
from there was developed the whole cosmic vision of 
creation and Revelation – “set your hearts first on the 
Kingdom of God and on his saving justice, and all these 
other things will be given you as well” (Mt 6: 33).

The Incarnation

For Holloway, the Incarnation is the summit of the 
creative action of the Word of God in Revelation 

and the summit of the entire Unity-Law of Control and 
Direction. Everything else in Revelation forms part of this 
line of developmental potential which has its fulfilment in 
Christ, the Word made flesh – made flesh in order that 
the Law may be true to itself and bring the material and 
spiritual nature of man into unity and communion with 
God, for that is man’s end.  

Thus, God becomes the Environer in the physical order 
because all of creation was made in, through and for 
(unto) him.  Matter itself is only fully intelligible in the light 
of the Incarnation as the instrument through which God 
would reveal himself to man.  It is not at all anachronistic 
within this Unity-Law of all things to interpret the Old 
Testament in the light of the New.  Indeed, as Holloway 
would put it, ‘it must needs be the case’.  From the very 
beginning of Revelation it has been the one Word of God 
evoking in the mind of man a word of response, now in 
letter, now in word-pictures, now in types and symbols.  
How else do we explain the remarkable parity between 
the types and shadows of the Old Testament and the 
life and death of the Christ?  From Adam to Christ all 
Revelation is therefore Incarnational in principle.

Messianism and Apologetics

The messianic nature of Revelation would therefore 
be intrinsic to it, if it is to be the principle of control 

and direction from God over human life and destiny.  For, 
“to say that a religion is ‘messianic’ and to say that it 
is ‘evolutionary’ or ‘developmental’ is one and the same 
thing”.29

It was the conviction of Edward Holloway that the future 
demonstration of the credibility of the Christian faith 
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will depend upon this idea of a Divine Environing of 
human destiny and its gradual unfolding in a messianic 
faith.  The truth of Revelation will need to prove itself by 
demonstrating the need for its existence.  Apologetics 
based solely upon an apparently arbitrary series of miracles 
will not suffice, for they render the whole developmental 
process of creation as irrelevant to salvation.  Rather, 
the need for a Messiah must be intrinsic to the nature 
of creation as the mind of God controlling and directing 
everything unto himself.

The Church and the Apocalypse

Here also we find the true meaning of the Church 
as the predestined continuation of the Incarnation 

– the eco-system of God’s life and love for man lived 
out in her sacramental worship.  In the one economy 
of creation and salvation, we would expect the Church 
as the full environing of man in his personal, social 
and cultural dimensions with the infallible authority of 
God.  The absence of this continuity would render the 
Incarnation and the destiny of man as unintelligible.  
Strictly speaking, in such a vision it would be nonsensical 
to pose the question, “does the Church have anything to 
say to the modern world?”  Of course it does!  We can 
only proclaim, in unity with the early Christians, that “the 
world was made for the Church” (C.C.C. 760).

Finally, “if the Religion of God is to be fully adequate 
to the individual and social nature of man, it must be 
apocalyptic”.30  That is to say, that it must be capable 
of vaguely anticipating the future and final destiny of 
all creation in Christ.  The promise of eschatological 
fulfilment would naturally, then, affect the life and liturgy 
of the Church – what else do we see in the book of the 
Apocalypse but the longing for the heavenly Jerusalem 
(the Church) in the glory of all the saints?

Conclusion

When we know that the ultimate end of man is in the 
very life of God, we can view the entire universe 

and all its laws, from the symmetry of the elements to 
the Incarnation of Christ, as part of one evolutionary 
Providence or Divine Wisdom.  

If this is so, we would expect to see this consummation 
in Christ foreshadowed in the nature of Revelation.  This 
is indeed observable in the Bible - uniquely so - for it gives 
us a ‘Law of Finalism’ without ambiguity in its growth and 
development.  It is conscious of this development in its 
messianic expectation.

If God is faithful to his plan for man, we would expect 
that God reveal himself in a manner which is intelligible 
to his nature.  This he does in the Incarnation of his only 
Son “whose claim was Divinity, and whose personality 

and character draws the souls of good men as their 
true magnet in a love that is tender, but strong, and all-
surrendering”.31

This is an exciting vision; exciting because it inspires 
the mind with its simplicity, and yet is bold in its all-
encompassing synthesis of truth unto the person of 
Jesus Christ.  Is not God himself a god who is one, true, 
beautiful and utterly simple? It is our belief that, until 
theology takes such a Christocentric vision fully on board 
and synthesises it with the world of modern science, 
there will be little genuine renewal of theology and the 
primacy of Christ will continue to be foreign to the hearts 

and minds of the people. 

NOTES

1 Fides et Ratio 34.
2 DH 3017.  See also the Introduction to Fides et Ratio.
3 Fides et Ratio 36-48.
4 Hence, it is not surprising to read that, in theology in general, 
“creation has been off the theological agenda” – which is all 
the more unusual given that “Cosmologists write books almost 
every month, it seems, arguing that the form and content of 
the physical universe display an elegance and delicate balance 
which suggest that it has an intelligent creator.”  D. Fergusson, 
The Comsos and the Creator: An Introduction to the Theology of 
Creation (London: SPCK, 1998), 2.
5 The most devastating effect of this has been upon catechesis, 
especially when dealing with the creation accounts in Revelation: 
“the creation account is noticeably and nearly completely absent 
from catechesis, preaching and even theology”.  Joseph Cardinal 
Ratzinger, ‘In the beginning...’: A Catholic Understanding of the 
Story of Creation and the Fall, (Edinburgh: T&T Clark, 1995) ix.
6 Edward Holloway, Perspectives in Philosophy, Vol. I, A Critique 
of an Abstract Scholasticism and Principles Towards Replacement, 
(Surrey: Faith Keyway, 1993); 9
7 Edward Holloway, Catholicism: a new synthesis (Surrey: Faith 
Keyway Publications, 1976), 44
8 Cf., the discussion on the subject by Stanley Jaki in, Is there a 
Universe? (Liverpool: Liverpool University Press, 1993).
9 Holloway, Catholicism, 36.
10 Ibid., 37.
11 Ibid., 41.
12 Ibid., 42.
13 Ibid., 43.
14 Ibid., 44.
15 Edward Holloway, “The Word most certain and sure in all its 
ways”, 6.  Unpublished talk given at Faith Symposium, Chigwell 
Convent 1998 – as yet unpublished.
16 Holloway, Catholicism, 44.
17 “The being of man comes just as rigidly under the Law of 
relativity unto finality, but man is not relative only to matter, 
man is relative unto God. ...passes to a new order, in the unity 
of the one principle of finalism, the order in which God in person 
is the Principle of the Law, the centre of the determination to 
fulfilment, God takes up the Law into himself, becoming to man 
the environment, or better the Environer”.  Ibid., 107
18 Ibid., 107
19 Ibid., 108/9.
20 Ibid., 116.
21 Ibid., 117.
22 Ibid., 117.
23 In fact, the knowledge of matter is easy for the soul of man, 
for matter is open to control and direction by mind. Cf. Ibid., 110.
24 Ibid., 118.
25 Ibid., 122.
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26 Ibid., 127.
27 Ibid., 136.
28 That this is historically the case with the development of 
modern science is extensively and convincingly argued by Stanley 
Jaki. The Christian cultural matrix was conducive to the impartial, 
empirical observation of the material realm for the dogmas of 
creation and Incarnation offered the intellectual stimulus to 
perceiving order and finality in the universe without thereby 

confusing matter with Divine Being.  Cf., Stanley Jaki, Cosmos 
and Creator (Edinburgh: Scottish Academic Press, 1980).  
29 Holloway, Catholicism, 138.
30 Ibid., 142.
31 Ibid., 153.
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From created works one ascends to the greatness of God, to his loving mercy. It is this that the 
Fathers of the Church teach us, in whose voice resounds the constant Christian Tradition. Thus, St. 

Basil the Great in one of the initial pages of his first homily on the Hexameron, in which he comments 
on the story of creation according to the first chapter of Genesis, pauses to consider God’s wise action, 
which leads him to recognize in divine goodness the propelling centre of creation. Here are some of 
the expressions taken from the long reflection of the holy bishop of Caesarea of Cappadocia: 

“’In the beginning God created heaven and earth.’ My word yields, overcome by the wonder of 
this thought”. In fact, although some, “deceived by the atheism they bear within them, imagined 
the universe deprived of a guide and order, at the mercy of chance,” the sacred writer instead “has 
immediately enlightened our mind with the name of God at the beginning of the narrative, saying: ‘In 
the beginning God created.’ And what beauty this order has!... Therefore, if the world had a beginning 
and was created, you have to seek the one who initiated it and who is its Creator ... Moses has prepared 
you with his teaching, imprinting on our souls as a seal or phylactery the most holy name of God, when 
he says: ‘In the beginning God created.’ The blessed nature, goodness free from envy, he who is the 
object of love on the part of all reasoning beings, the beauty greater than any that can be desired, the 
beginning of beings, the source of life, the light of understanding, the inaccessible wisdom, in a word, 
He ‘in the beginning created heaven and earth’”

I believe the words of this fourth-century Father are of amazing timeliness, when he says some, 
“deceived by the atheism they bear within them, imagined the universe deprived of a guide and 

order, at the mercy of chance.” How many are these “some” today? 

Deceived by atheism, they believe and try to demonstrate that it is scientific to think that everything 
lacks a guide and order, as if they were at the mercy of chance. The Lord, with sacred Scripture, 
awakens the drowsy reason and says to us: In the beginning is the creative Word. In the beginning 
the creative Word -- this Word that has created everything, which has created this intelligent plan, the 
cosmos -- is also Love. 

Let us allow ourselves to be awakened by this Word of God. Let us pray that he clear our minds so 
that we will be able to perceive the message of creation, inscribed also in our hearts: The beginning of 
everything is creative Wisdom and this Wisdom is love and goodness: “Eternal is his mercy.” 

Pope Benedict XVI
Weekly General Audience September 7, 2005

Commentary on Canticle in Colossians 1:1-18

Creation Shaped by Divine Order 
and Purpose from the Beginning
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Fr Marianus Kullu, a priest 
of the diocese of Divruharh 
Assam in India, has been 
working as priest-in-charge 
of the parish Sacred Heart 
and St Teresa in Wilmslow, 
Cheshire over the past year. 
In this interesting personal 
reflection he compares the 
approaches of British and 
Indian Churches to the 
modern world, arguing for a 
new catechesis and faithful 
familial worship. 

This article is based on a 
talk given on the invitation 
of Fr Marianus’s local Serra 
Club (District 60), at their 
Spring 2005 conference. 
The Serra club works to 
foster vocations.

"We have lost influence 
over the knowledgeable 21st 
century mind. We can only 
say “Don’t!”, but cannot 
argue the reason Why! And 
a liberalised child easily 
goes astray as his moral 
consciousness and faith dies 
off."

What Happened to the Hopes of Vatican II?

Many believed that after the Second Vatican Council there would be a day 
of sunshine in the history of the Church. There came instead, especially in 

developed countries, a day of clouds, of uncertainty. Why has this happened? How 
can we move forward? In 1968, Pope Paul VI publicly expressed a fear that the 
Church may have become engaged in a process of self-harm. Cardinal John Heenan 
warned in 1972 that, “One does not need to be a prophet to realise that without 
a dramatic reversal of the present trend there will be no future for the Church in 
English-speaking countries”. 

Has that reversal happened? Cardinal Danneels of Brussels stated in an interview with 
the Catholic Times (12 May 2000) that the vocations crisis has become so severe in 
Europe that the sacramental life of the Church was in danger of disappearing. Our 
late Holy Father, John Paul II, himself accepted that in the West there is a crisis in 
priestly vocation due to a diminishing “faith and spiritual fervour”. 

The most evident characteristic of the British Catholic Church is that it is shrinking 
at an alarming rate. It starts with low population growth. The birth rate necessary 
for a nation to reproduce itself is 2.2 children per couple. The legalisation of abortion 
and the development of contraceptive devices changed the practice if not the minds 
of good Christians who ignored the anti-abortion teaching of the Catholic Church. 

This “Culture of death’, as our late Pope John Paul II termed it, has brought down 
the birth rate of England to only 1.64. Many are killed by abortion, creating more 
coffins than cots. The Catholic birth rate conforms to the national pattern. Catholics 
are contracepting their Church towards extinction. It is the same story for most 
other developed nations.

Not So Much a Crisis as a Catastrophe!

Contraception and abortion bring social as well as religious evils in so many ways 
and yet the subject now almost seems to be taboo in this country. Muslims are 

filling the void created by the collapse in the Christian birth rate. On current figures, 
by the year 2039, Muslims attending their mosques will outnumber all British 
Christians who worship on Sundays.

The fact that the Catholic population of England is declining is made clear by 
the awful figures for marriages and baptisms. The number of ordinations to the 
priesthood in England and Wales rose to 230 in 1964, but in 1999 ordinations had 
plunged to 43. Meanwhile 121 priests died in the same year, that is three deaths 
for every ordination. 

By any traditional measures this is not a crisis but a catastrophe. There may soon be 
only two seminaries in England in place of the five we had before Vatican II. Ireland 
has supplied many priests for this country, but in September 2002 came the sad 
news that only one of the six pre-Vatican II seminaries in Ireland remains open.

British Catholicism 

Marianus Kullu
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Loss of the Young

It is true to say, even what we have, is taken away. 
It cannot be presumed that all the children who are 

baptised will be practising their faith by the time they 
reach their teens. An examination of the figures of a 
typical English diocese indicates that less than half 
the children who are baptised receive the sacrament 
of confirmation. A report in The Universe, as long ago 
as April 1990 gave an estimate of only 11% of young 
Catholics practising their faith when they leave school. 
My personal impression of the texts used in Catholic 
schools across a number of diocese is of an extremely 
watered down Catholicism. 

Our young people can hardly be said to be lapsing from 
the faith, because they have not been effectively taught 
what the faith is. Neither parents by their words and 
actions, nor the education curriculum has informed them. 
In such an environment secular practice easily determines 
a young person’s world-view and the distinctiveness of 
Gospel values or Christian ethics is simply lost. We have 
lost influence over the knowledgeable 21st century mind. 
We can only say “Don’t!”, but cannot argue the reason 
Why! And a liberalised child easily goes astray as his 
moral consciousness and faith dies off. 

As the marriage rate and birth rate continue to decline 
and the lapsation rate among the young continues to 
increase, so the average age of the Catholic population 
becomes older each year. If the decline continues at its 
present rate, the Church in Britain will, to all intents and 
purposes, cease to exist within thirty years.

Catechetical Needs

During Vatican II, Pope John XXIII in his opening 
speech made it clear that the teaching of the Church 

was not to be changed, but simply to be made more 
comprehensible to the contemporary mentality. Sadly 
the traditional catechism was replaced with an endless 
series of new texts which soon reached the point where 
the suitability of the adjective Catholic was in doubt. The 
genuine need for new methods of teaching the Catholic 
religion was met by the introduction of a new version of 
Catholicism. Any protest went unheard. In the 1970’s 
the Vice-Chairman of the Department of Catechetics for 
England and Wales resigned from his post. He stated 
bluntly. ”Modern catechesis is theologically corrupt and 
spiritually bankrupt. Its structures and innovations are 
irrelevant and unmeaningful for the Catholic Faith and can 
achieve nothing but its gradual dilution.”

Conversely, in India the importance of integral catechesis 
is very much emphasised. Sacramental preparation 
is thorough. Only the prescribed textbooks, carefully 
approved by Catholic Bishops Conference of India or by 

the local Ordinary, are used in schools and parishes across 
dioceses and states. The diocesan Education Boards take 
an annual examination. As a result I believe that our 
young people who go to Church with their parents are 
mature enough to live the Faith.

Faith in the sacraments is of high importance in 
Catholicism. I feel I can say that for the vast majority of 
Indian Catholics the Eucharist is seen as the centre of 
Christian living. Children need to be taught its sacramental 
value and its uniqueness for Catholic living. Imparting 
such knowledge is like supplying fuel to a lamp. It also 
awakens respect for the sacrament of reconciliation. 
Parents, clergy and the wider Catholic community need 
to live the sacraments, witnessing by word and example 
to the young.

In a report in The Catholic Herald (3 September 1999) 
Cardinal Hume was quoted as having said shortly before 
his death that there had been a decrease in devotion to 
the Eucharist in this country. He blamed the way children 
are taught the faith by adults.

The Need for Real Inculturation

It seems to me that much of the modern development 
of civilization and culture is a good thing and not to be 

blamed for secularisation. Rather the western Church’s 
failure to adapt and to inculturate appropriately, in 
doctrine and in liturgy, has been a key problem. Today, 
more than ever, we could say in regard to faith that a little 
knowledge is a dangerous thing. 

Many believe that the decline of Catholicism results from 
the changes introduced into the Church since the Second 
Vatican Council. Traditional Catholics see the Second 
Vatican Council as a Council whose documents were 
marked by an ambiguity which has led to error, or even 
that it contained errors. But the Council’s new attitude 
towards ecclesiastical tradition has in fact led to changes 
in Catholic practices, the liturgy and even the Church’s 
pastoral orientation, which represent a new dawn today. 

In my view, the Council brought a revolution in the Asian 
countries. India in particular is a country where there 
is lot of diversity of culture, language and tradition. 
Indianisation, inculturation or adaptation, especially in 
divine worship, has helped Indians to understand what 
Christian faith is. As a result of such a faith foundation 
the Church flourishes in all directions.

Traditional teachings of Hinduism have not been obstacles 
to the development of Christianity. Belief in practices of 
piety are deeply rooted in Asia, as in many of the countries 
in the world. Our effort in India has been directed towards 
reviving and updating our approach, from time to time, 
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according to contemporary needs. It is my conviction, 
that not only here in England but in all the countries 
where faith is dying, our dynamic pastoral approach can 
bring some energy to the revival of Catholic faith.

Doctrinal Development

The French Revolution shook the faith in Europe but 
religion in England began to decline significantly from 

the time of the Industrial Revolution. The Reformation 
had driven the Catholic faith underground in this country. 
During the following two centuries the struggle for the 
social revival of Catholicism kept the faith alive. But at 
the time of the Industrial Revolution, patterns of religious 
thinking began to change in significant ways. Ways of 
understanding human life took a radically new direction. 
A materialistic understanding of ‘quality of life’ began to 
overpower the inherited faith. The Catholic Church also 
came into the grip of the new thinking. The theological 
foundation of orthodox doctrine became less understood. 
Religion came to mean only moral obedience to the will 
of God. This modernism, which was condemned by Pope 
Pius X, no longer supported the traditional practice of 
faith. Consequently, the present generation easily finds 
the traditional tenets incompatible with deeply held 
assumptions.
 
In my opinion, a careful doctrinal development and 
representation is needed. A new orientation of Catholicism 
and the modern culture would be beneficial for our present 
generation. Our effort to restore faith in our present time 
should involve a policy of conciliation with the best of 
modern learning and culture. 

The Catholic Family

At the heart of Christianity is the teaching of Christ 
on the Fatherhood of God and the brotherhood of 

man. Traditional Christianity, with its emphasis on the 
Church as institution, Christology as dogma and worship 
as sacramental, is, as Cardinal Hume said, a development 
of the original, simple Gospel, which the reformation 
failed to ‘recover’. When we speak of the essence of 
Christianity, let us not ignore its ecclesial and sacramental 
foundation.

Modern man, especially in the developed world, has lost 
his concern about the eschatological, ecclesial kingdom 
of God in Jesus. Our community has become typically 
individualistic, not prepared to be our brother’s keeper. 
Each one minds his own business.  Guiding our unwilling 
youth, who are the future of the Church, seems an 
impossibly tall order.

The Church, the Mystical Body of Christ, is the necessary 
form in which the Gospel is to be preserved, expressed 
and developed, if it is to survive. In current circumstances 

the Church universal, East and West, North and South, 
must come together to maintain the dying faith in the 
West. The Universal Church will triumph.

When compared with England, I would finally emphasise 
the importance of the family in India. The family of 
course plays a vital role in the Christian and personal 
development of a child. In the present situation here, 
many children are without a foundation in faith and are 
being led astray by the fear of losing their security and by 
a false dream regarding the quality of life. When both of 
these influences affect the mind of a person, there is no 
room left for good conscience and faith. If the Catholic 
faith is to be revived in this country, it has surely to start 
from the family. It is easier to help a plant to grow straight 
when it is tiny than when it has  grown into a huge tree.

In these circumstances regular attendance of parents 
with their children at Mass and other Church activities 
would be a basic antidote. Children need to be able to 
understand and relate to the traditional Faith, particularly 
to a reverent liturgy, and to profess the sacrificial nature 
of the Mass. In my opinion this is the practical beginning 
of counter-balancing the decline of faith and the moral 
sense today.

Realism and Hope

Without divine intervention, any hope of a recovery of 
British Catholicism must be considered a delusion. 

Although, it seems, the Church has no long-term future 
in this country, she will, of course, survive her present 
afflictions elsewhere in the world. We can be certain 
of this because the Church is indefectible. The Catholic 
Church will persist until the end of time. It can never  
become totally corrupt in faith or in morals, and never lose 
the Apostolic hierarchy or the sacraments through which 
Christ communicates grace to men. 

Individual Churches may become corrupt in morals, 
may fall into heresy, and may even apostasize, but 
the defection of isolated branches does not alter the 
character of the main stem. This does not mean that the 
Church in England will wither away completely. I cannot 
imagine that. It may well be that it will receive help from 
the Church in Africa or Asia. We should be quite certain 
that the Church will survive and the gates of Hell will 
never prevail against it, because our Lord has promised to 
be with us until the end of the world.

faith
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Pope Benedict XVI, A Counter Cultural Election

Every Catholic still remembers as though it were yesterday the moment they 
heard the news bulletin or witnessed the event: that unforgettable moment of 

the proclamation as Pope (cum magnam gaudiam) of Eminentissimum Cardinalem 
Josephum (interminable pause) Ratzinger. It was, we all realised at the time, 
inevitable that it would be followed not only by the incredulous glee of those of us 
who had hoped for it, but by a prolonged knocking spree in the secular media — in 
which I include, since their attitude to the Magisterium is virtually identical, such 
organs as The Tablet and the American National Catholic Reporter. Indeed, one way 
among others of reading the election, after such an unusually brief conclave, of 
such a magnificently counter-cultural successor to such a magnificently counter-
cultural pontiff was that it was an act of splendid defiance of the western liberal 
intelligentsia: truly, the Cardinal electors showed themselves, collectively, to be the 
signs of contradiction that John Paul II had called on all of us to be. 

I knew that there would be howls of execration (more or less muted), since I had 
been one of a small army of commentators who had spent a large part of the 
previous three weeks in radio and television studios doing interviews, at first on 
the implications of John Paul’s pontificate and then on where the Catholic Church 
should go now, what kind of Pope we ought to have and who it might be, and 
finally on how on earth the conclave could have come up with the most impossible 
candidate of all (Private Eye did a splendid spoof piece under the headline ‘Shock 
horror: Cardinals elect a Catholic as Pope’). 

'Bishop' Robinson's Broadside

Again and again there were uncomprehending questions about the late pope’s 
‘policies’ — and his successor’s ‘policies’ — on homosexuality and divorce 

and abortion and contraception; again and again I explained that these were 
not the ‘policies’ of one man but the teachings of the Church, which had been 
proclaimed by all previous popes and which would continue to be taught by all their 
successors. I might have saved my breath to cool my porridge. What was obvious 
enough, now that Joseph Ratzinger had been elected, was that anything the secular 
world (including its extensive outposts within Christian ecclesial communities) 
disliked about Catholic teaching would be blamed on him personally, since if only 
the Cardinals had elected someone sensible (Cardinal Martini perhaps) we might 
have looked forward to the overnight abandonment of all these objectionable and 
reactionary impositions on the personal liberty of anyone weak-minded enough to 
have been brainwashed into accepting them.
      
I remembered all this when I read the Catholic Herald’s report of the visit to England 
in November of the openly — indeed noisily — homosexual Episcopalian (American 
Anglican) Bishop Gene Robinson, under the headline ‘Anglican bishop’s tirade 
against “vile” papal policies’. The good bishop had come to England to address a 
meeting in St Martin in the Fields, which was held to mark the tenth anniversary of 
the Anglican ‘gay rights’ group ‘Changing Attitude’. Referring to the then imminently 

The editor of the Catholic 
Herald from 1998 -2004 
writes illuminatingly 
about issues of current 
controversy, highlighting 
some of the hidden 
assumptions and wider 
agendas at work. This 
article forms the first 
instalment of what 
will become a regular 
column by William Oddie 
entitled “Comment on the 
Comments".

Swimming Against the Tide

William Oddie 

"The fact is that becoming 
a Catholic is and always 
was considerably more 
demanding than becoming 
an Anglican. It is the 
difference between those 
who fight against the tide 
and those who go with the 
flow of the surrounding 
culture."
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expected (and profusely speculated-over) document from 
the Congregation for Catholic Education — the general 
purpose of which was understood to be the exclusion 
of  homosexuals from seminaries — Bishop Robinson 
accused the Church of an ‘act of violence’ against them. 
‘I find it so vile’, he said, ‘that they think they are going 
to end the child abuse scandal by throwing homosexuals 
from seminaries’. So far, so predictable. It was the claim 
that accompanied it that was slightly less so, at any rate 
to anyone unacquainted with the Anglican mind: ‘We are 
seeing’, said Robinson, ‘so many Roman Catholics joining 
the Church.  Pope Ratzinger may be the best thing that 
ever happened to the Episcopal Church’. 

Dr Austen Ivereagh, The Spokesman for Cardinal Murphy 
O’Connor, sensibly enough, said that it was ‘inappropriate 
for Bishop Robinson to comment on a document which 
has yet to appear and which the Catholic Bishops haven’t 
seen yet,’ and went on to say, again unexceptionably, 
that the document was likely to say that ‘seminaries are 
not appropriate places for young homosexual men with 
issues about celibacy’; well, indeed — it was likely to 
say that at the very least. What Dr Ivereagh did not say 
was that Bishop Robinson was saying no more than some 
Catholics have said. 

Secular Incomprehension

It will be instructive to return in due course to the case 
of Bishop Robinson, to the effect of his consecration as 

bishop in the Anglican communion, and to his interesting 
claim that ‘Pope Ratzinger’ may be ‘the best thing that 
ever happened’ to the Anglican church in North America. 
First, however, it is worth looking a little more closely at the 
arguments of some of those Catholic commentators who 
would like the Catholic Church’s attitude to homosexuality 
to be considerably more Anglican: in other words, for it to 
become so much a matter of personal opinion (and local 
custom) that it would become impossible to say what 
the Catholic view actually is, or indeed, whether there 
actually is a Catholic view at all. 

The technique here is to describe as ‘controversial’ any 
view that clashes with the prevailing liberal secular ethos. 
Thus, for example, under the headline ‘US seminary 
visitation mired in controversy’, the Tablet reported the 
existence of a 13 page working paper or instrumentum 
laboris, the purpose of which was to guide those 
who were to carry out a visitation, last October, of all 
American seminaries. 

This document triggered off a scandalised wave of 
anti-Magisterium attacks in the liberal Catholic Press. 
According to the Tablet, ‘several American commentators 
have claimed that the Vatican is orchestrating a gay 
witch-hunt, while several prominent Church leaders have 

expressed fears that homosexually oriented priests were 
being unfairly targeted as scapegoats for the sex-abuse 
crisis’. 

The Document on Homosexuality, What It Really Says

What the Tablet did not say, despite the fact that 
it had a copy of the document in its possession, 

was that the instrumentum laboris itself simply does not 
remotely support such lurid accusations. In a 4,700 word 
document, I have been able to find only the following 
questions directly or indirectly concerned with the 
question of homosexuality:  

4. The Seminarians (cf. Program of Priestly Formation, 
passim, but especially 529-548.) 

(1) What is your general impression of the seminarians?
(2) Do the seminarians or faculty members have concerns 
about the moral life of those living in the institution? (This 
question must be answered.)
(3) Is there evidence of homosexuality in the seminary? 
(This question must be answered)
and...
Is the moral doctrine taught in conformity with the 
documents of the Holy See? in particular the Encyclical 
Letters Humanae vitae (1968), Veritatis splendor 
(1993) and Evangelium vitae (1995); the Declaration 
Persona humana (1975); and the Circular Letter of the 
Congregation for the Doctrine of the Faith The Pastoral 
Care of Homosexual Persons (1986)?

And that is that. Homosexuality is mentioned only in 
these two paragraphs, which take up 114 words, or 
approximately 2.4% of the entire document. There is 
no witch-hunt, and no scapegoating. The real crime of 
the document is not that it is designed to hunt out or 
‘scapegoat’ homosexuals (patently it is not) but that 
the question is raised at all, even in passing. One is left 
with the inescapable impression that it is the actual 
underlying purpose of the document — which is to ensure 
the priestly formation of the seminarians in conformity 
with the teachings of the Catholic Church (not simply 
on questions of sexual morality but on everything else as 
well) — that is found so objectionable. 

It is, in other words, not these two passages, taken out 
of context, but the context itself, which is the real target 
here. Immediately before the paragraph on moral teaching 
quoted above, for instance, the instrumentum laboris 
specifies that the following questions should be asked: 
‘Do the seminarians receive a substantially complete 
and coherent grounding in Catholic dogmatic and moral 
theology? Is attention given to the unity of theological 
studies? Are the seminarians taught to love and be 
faithful to the Tradition and Magisterium of the Church? 

faith
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Secularism and Relativism, The Real Vatican Concerns

How are the seminarians helped to integrate their 
theological studies with their spiritual life?’ This 

is itself preceded by two more questions: ‘Are the 
seminarians capable of dialoguing, on the intellectual level, 
with contemporary society? Do their studies help them to 
respond to contemporary subjectivism and, in particular, 
to moral relativism? (This question must be answered.)’  
To all of which one is tempted to respond by asking 
another question: can anyone doubt, if all our seminaries 
were now truly to begin to fulfil the expectations these 
questions delineate, that the eventual result would be a 
renewal of the faith and witness of the Catholic Church?  
Can anyone doubt that if all seminarians were ‘taught 
to love and be faithful to the Tradition and Magisterium 
of the Church’ we would soon have the priests we need 
to bring to fruition the great counter-revolution (begun 
by the last pope) against the pandemic of secularisation 
which has so ravaged the Church in Europe and North 
America over the last forty years? Another question is 
irresistible: why do so many Catholics in high places want 
this counter-revolution to fail?
    
All this brings me back to the Anglican-bishop Gene 
Robinson, as he mutters away against the vile policies of 
Pope Ratzinger. For, it is not just the Catholic Church’s 
teachings on homosexuality that Robinson is against. 
He also opposes its teachings (and those of all other 
Christian communions) on marriage and the family. He 
left his wife – the mother of his two daughters – to 
cohabit with his male lover, Mark, and he appears to think 
that Jesus himself was probably a homosexual. When 
asked by one confused parishioner how Christians could 
accept both homosexuality and the Bible’s emphasis on 
redemption for sins, he replied as follows: "Interestingly 
enough, in this day of traditional family values, this man 
that we follow was single, as far as we know, travelled 
with a bunch of men, had a disciple who was known as 
'the one whom Jesus loved' and said 'my family is not 
my mother and father, my family is those who do the will 
of God'... Those who would posit the nuclear family as 
the be all and end all of God’s creation probably don’t find 
that much in the gospels to support it." 
    
Going With The Flow ...

And yet, he seriously claims that Catholics are flocking 
to convert to Anglicanism because of the ‘vile policies’ 

of their Church. That is not what a majority of the world’s 
Anglican archbishops think; in a letter sent in November 
to the Archbishop of Canterbury, Rowan Williams (who 
is known to be sympathetic to clerical homosexuality) 
over half of them demanded that he return to the 
Anglican  ‘consensus’ on ‘unrepented sexual immorality’ 
(by which the archbishops mean the behaviour of Bishop 
Robinson) and warned Archbishop Williams that if he 

did not, many Anglicans would join ‘more conservative’ 
Churches (i.e. become Catholics). I am sure that is true. 
Not long after Robinson made those remarks about Our 
Lord’s sexual identity, I had dinner with an old friend 
from my Anglican days, still a minister in the American 
Episcopal Church — whom I will not identify, for reasons 
that will become apparent — who told me how it was 
becoming increasingly difficult to remain an Anglican in 
North America after Robinson’s ordination as bishop. He 
then told me that he was soon to be consecrated as an 
Anglican bishop himself; even so, he said, the way things 
were going he would almost certainly in the end become 
a Catholic. There are many like him who stay because 
of those to whom they have a responsibility. In the end, 
they understand, as I think my friend is in the process of 
doing, that staying is simply to help perpetuate the myth 
of Anglican ‘comprehensiveness’, in which it is possible 
to live under the illusion that one’s own little part of one’s 
church is sound even though the rest is disintegrating.  
    
... Or Swimming Against The Tide

I think he will die a Catholic; and I remembered our 
conversation when I read about Bishop Robinson’s 

remarks about all those American Catholics he expects 
to become Anglicans. For, one thing has to be said about 
those migrations from one Church to another, in opposed 
directions, over some issue of contemporary ecclesiastical 
controversy. It is that when Anglicans become Catholics, 
they are swimming against the tide of the current secular 
consensus; when Catholics become Anglicans, they are 
going with the flow of the prevailing culture. It was very 
obvious over women’s ordination. 

In England, hundreds of Anglican clergy became Catholics. 
In many cases, this brought them very considerable 
hardship; they lost their homes, their livelihoods, even 
their friends, all for a cause the secular media mostly 
represented as being both reactionary and misogynistic. 
A handful of Catholic women became Anglicans, in order 
to be ordained, just as a handful of Catholic gays will now 
become Anglicans in order to be members of a Church 
which presents them with no difficult moral challenges 
about their own sexuality, or indeed about anything else. 

The fact is that becoming a Catholic is and always was 
considerably more demanding than becoming an Anglican. 
It is the difference between those who fight against the 
tide and those who go with the flow of the surrounding 
culture. The contrast has always reminded me of the 
behaviour of the salmon who every year swim upstream 
against the current, no matter how strong, sometimes 
even leaping up waterfalls, in order to return to the river’s 
source to spawn. But there are also a few salmon who are 
not strong enough, and who never make it; the current 
carries them downstream and out to sea. 
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INTELLIGENT DESIGN AND 
CARDINAL SCHÖNBORN

Dear Fr Editor,

Just to thank you for sending me 
copies of Faith with my Boyle 
Lecture; I hope it provokes some 
discussion and I am grateful for 
your printing it. As you know it will 
appear also in Science and Christian 
Belief with three commentaries - 
Berry, Northcott and Polkinghorne 
and my response. I was interested 
in the editorial on Schönborn’s 
comments. As it happens, I wrote a 
response for Frankfurte Allgmeine. 

Yours faithfully

Simon Conway-Morris
St John’s College, Cambridge

Dear Fr Editor,

I was disappointed to read the 
dismissive attitude towards 
Intelligent Design Theory (ID) in the 
last issue of Faith.

To imply that ID is as flawed and 
as far away from Catholic teaching 
as neo-Darwinian evolution is a 
gross distortion of the truth. Whilst 
neo-Darwinism seeks to replace 
God with a wholly materialist and 
naturalist explanation for life on 
earth, ID, in stark contrast, is an 
attempt to demonstrate that God is 
an essential pre-requisite for life.

ID is indeed “creationist” (and 
why should a word that clearly 
implies a Creator be regarded 
with such evident disdain in the 
Catholic community, incidentally?), 
insofar as it seeks to demonstrate 

that life required a creator. Far 
from criticising it, we should be 
recognising it as the most rigorously 
scientific approach, at least in the 
biological sciences, to proving the 
existence of God - and isn’t that, 
ultimately, what all those who 
seek to reconcile Catholicism with 
science are seeking to achieve?

It is certainly far more persuasive 
than simply pointing out that the 
natural world appears to have “an 
“internal finality”, or that it displays 
“a remarkable unity and finality in 
its dynamic development”. Frankly, 
this will not wash with the likes of 
Richard Dawkins.

If I could now turn to some of the 
more specific criticisms, it is simply 
not true to describe ID as a “God 
of the gaps” philosophy. This is the 
type of ill-informed labelling that 
the naturalists in the neo-Darwinian 
camp indulge in and which Mr. 
Conway-Morris himself criticised in 
his article. In pointing out that there 
are aspects of living organisms for 
which design is the only rational 
explanation, ID theory in no sense 
excludes or precludes the possibility 
that design was required elsewhere 
in the organism. The point is that, 
having demonstrated that design 
is required to explain at least one 
part of an organism, whether or not 
it is present elsewhere becomes 
wholly irrelevant, because one need 
only demonstrate that design was 
required in one aspect to show that 
a designer must exist. Nothing is 
"conceded to atheists".

The fact that some (although 
by no means all) scientists are 
dismissive of ID is neither here nor 
there. They are equally dismissive of 
the Faith synthesis and other theistic 
evolution theories. In fact, there is 
a case for saying that the zeal with 
which ID is attacked by materialist 
scientists and philosophers is, 
arguably, evidence of its explanatory 
force and the threat it poses to the 
materialist orthodoxy.

Mr. Conway-Morris refers to the 
many objections” raised against ID 

in the scientific community, but fails 
to cite a single example. He then 
attempts to criticise it on theological 
grounds, describing it as a "deist 
option”, presumably an the grounds 
that emphasising the machine-like 
irreducible complexity of organisms 
at the biochemical level somehow 
implies the existence of a machine-
like creator. I am no theologian but it 
seems to me that it implies nothing 
of the sort; indeed, ID theorists 
have gone to great lengths to point 
out that evidence of design tells 
us nothing about the nature of the 
designer.

Not content with that, he goes 
on to describe it as a theology 
that “turns its back on the 
richness arid beauty of creation”. 
This is bizarre. In identifying and 
describing the interconnectedness 
and interdependence of life at the 
molecular level, ID has brought out 
the true majesty of creation.

Finally, I find it odd that Mr. 
Conway-Morris is quite prepared to 
recognise the power of the design 
argument in the realm of physics, 
in the form of the remarkable fine-
tuning and interdependence of the 
various laws and constants of the 
cosmos, whilst at the same time 
being SO dismissive of the biological 
equivalent.

Together, the Anthropic Principle 
and ID provide us with not just the 
keys to a real synthesis of science 
and religion, but, potentially, two of 
the most powerful weapons in the 
battle for people’s minds.

Yours faithfully

Clive Copus
Worple Road
Epsom, Surrey

EDITORIAL COMMENT: We thank Mr. 
Copus for his thoughtful contribution. 
However, we do think he does us 
a slight injustice in suggesting we 
think ID is “as far away from Catholic 
teaching as neo-Darwinian Evolution”. 
In the editorial we acknowledged ID 
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as “an attempt to put in some much 
needed correctives to Darwinian 
theory” and that it was “orthodox 
in intention.” IMr. Copus explicitly 
places himself at one with the neo-
Darwinian Richard Dawkins in finding 
the  “internal finality” of the whole 
“unity” of the cosmos an unpersuasive 
pointer to Transcendent Mind. Hence 
both he and ID thinkers must look 
for something extra as evidence of 
finality in creation. They find this only 
in certain very complex “aspects” of 
the cosmos -  eg. the flagellum or 
the eye. But the ’persuasiveness’ of 
such finality depends on making a 
distinction between these complex 
structures and the routine aspects of 
the cosmos where finality is apparentlt 
far less obvious. Accepting that most 
natural interaction is not persuasive 
of the existence of a Creator brings 
the ID argument perilously close to 
the atheist premise. In effect - and 
certainly unintentionally - they have 
conceded the philosophical premise 
that the majority of the universe 
bears no explicit witness to a Creator. 
This would seem to limit God's direct 
involvement with the world to only a 
number of impressive interventions. 
This is surely a form of Deism. It is 
certainly not consistent with the One 
Wisdom and Plan of the One simple 
God affirmed by Judeo-Christianity 
which operates throughout creation 
from the very beginning through the 
One, Transcendent Word or Logos. 
We do not dismiss the Intelligent 
Design school of thought out of 
hand, but we would say that it 
is better to recognize the "internal 
finality" of every aspect of the 
cosmos, recognising that it must 
comes directly from transcendent 
Intelligence and Will. 

Dear Fr Editor,

About the Pope and Cardinal 
Schönborn versus the Faith 
Movement’s ‘school of thought”.
1) The Cardinal does not attribute 
finality to “all” being, nor claims 
it to be present “throughout” the 

creative process; and neither he 
nor the Pope “point out” the “vast 
interlocking unity of organic forms”.
2) Both the Pope and the Cardinal 
consistently apply the term 
“evolution” to the world of living 
things only, while your school of 
thought sees this evolution as a part 
of the “cosmic evolution”.
3) The latter is “evidence” for 
transcendent intelligence, God is 
“Necessity” for it to be  “intelligible” 
(Holloway), while the Pope, referring 
to the finality in the living world 
(only), says that it obliges us 
to “suppose” Him; speaking of 
“indications”. Schönborn does 
go a step further by attributing 
to Vatican I the concepts of 
scholastic philosophy and claiming 
that the Church proclaims “that 
the immanent design evident in 
nature is real” (I do not know of 
any document on this) and that the 
“human intellect can discern it”.
4) For the Cardinal, evolution 
“might be true” while to Fr. Nesbitt 
“the argument for evolution from 
the very nature of the universe is 
revealed by modern science” (letter 
Sept/Oct 2004, p 23). To Fr. Burke 
evolution is “practically indisputable” 
(Editorial, Sept/Oct 2004, p 5), “the 
basic truth” (ibid., p 7). From what 
appears in the present Editorial, 
both Fr. Holloway and you take for 
granted that it is an established fact. 
5) The Pope confirms that evolution 
is “worthy of investigation equal to 
that of the opposing hypotheses”, 
and confirms what Pius XII has said, 
i.e. that it “should not be adopted 
as though it were certain.” Your 
“vision” which is “offered to the 
Church” (Faith, CTS pamphlet) is 
based on the contrary position.

Yours faithfully

M. Skarpa
Hawes Rd, Bromley

EDITORIAL COMMENT: Our editorial 
did of course make points not explicitly 
present in the words of Pope John 

Paul II or Cardinal Schönborn. We 
sought to draw out the fuller logical 
implications of their words as part of 
the ongoing debate. While numerous 
commentators had seen John Paul II’s 
thought as consistent with accepting 
sheer randomness as an engine of 
evolution, numerous commentators 
now see Schönborn as a virtual 
Creationist. We thought Schönborn in 
effect showed that they cannot be so 
easily separated. But we went further 
by showing that their positions are 
formally inconsistent with the two 
extremes. We also showed that Fr 
Holloway has mapped out more fully 
such a synthetic ‘middle way’. We 
do not claim that Cardinal Schönborn 
explicitly sees all this analysis and 
synthetic development. Our phrase 
“what they seem to mean” arose 
from our  methodology of making 
explicit what is implicit. Here are 
three key examples which arise from 
Mr Skarpa’s letter.

(i) Both the Pope and Cardinal 
make it abundantly clear that they 
see compelling evidence for design 
not just in the world of living things 
but beyond this. John Paul is quoted 
as claiming that it is an “abdication 
of intelligence” to deny this. It is 
true that they only explicitly refer 
finality to the world of living things. 
The fact that this finality is key to 
their inference to Transcendent Mind 
suggests that their reference to the 
clear evidence of design beyond the 
world of living things involves an 
implicit attribution of finality in this 
area as well. 

(ii) We in Faith Movement believe 
that to deny the inference from 
finality to Mind is to abdicate the 
basic dynamic of the human rational 
mind. Again Pope John Paul comes 
very close and the Cardinal quotes 
him doing so.

(iii) It is clear that our strong 
acceptance of evolution as an historical 
fact is not explicitly and definitely 
made by Cardinal Schönborn or Pope 
John Paul II. Nor do we claim that it 
is in our editorial. We are though fully 
at one that evolutionary development 
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and truly random variation are a 
contradiction in terms.

Dear Fr Editor,

Loved the editorial!

Yours faithfully

Roger Peck
Silbury Boulevard, 
Milton Keynes

HOMOSEXUALITY

Dear Fr Editor,

Your correspondent D.M. Dell raises 
homosexual issues in the November- 
December Faith. The reality of the 
Gospel message is that through 
the ardent pursuit of the Lord, any 
sexual tendency is emotionally 
convertible into peace and love 
beyond understanding. A tendency 
may remain, but as many testify, the 
conversion is a reality.

Considerations concerning property 
and money and arranging their  
transference to same sex friends 
during life and after death should 
cause no real problem in the light of 
this Gospel gem which is far removed 
from make believe and fairy tale.

Yours Faithfully

Fr Bryan Storey
St Paul the Apostle
Tintagel, Cornwall

POPE JOHN PAUL II

Dear Fr Editor,
 
Lately I have been reading John 
Cornwell’s biography of the 
late pontiff entitled The Pope in 
Winter: The Dark Face of John 
Paul II’s Papacy which I found 
quite interesting but at the same 
time deeply disturbing.  Since 
Faith magazine has always been a 
balanced publication regarding the 
papacy of the late pontiff, could you 

offer the readers of your magazine 
a fair critical analysis of John 
Cornwell’s book?

Yours faithfully

Fr Geoffrey G. Attard
St. Francis, Dundee

PHILOSOPHY

Dear Fr Editor,

I am a subscriber to Faith and intend 
to remain one! The latest issue, that 
reached me this a.m., seems a most 
interesting number. Do you know 
anyone who would be pleased to 
comment for me on the below?

1. Let any body A, at any point 
P, move away. It can only be at P or 
distant from P. The two alternatives 
here exhaust the possibilities: 
motion from P is not a third 
possibility: rather must it be seen in 
the light of the two.

2. Since A can only be at P or 
distant from P, its “motion” from 
P is, first, its being at a particular 
quantity of distance from P. There is 
a first point reached!

3. A further conclusion can be 
drawn: when A ceases to be at P, 
there can be no time between its 
being at P and its being distant from 
P. But, we cannot allow this! We 
must conclude that A is annihilated 
at P and re-created away from P.

4. We can see in this annihilation 
and re-creation the answer to the 
question how does a moving body 
get beyond any point that it reaches. 
We cannot say that it moves beyond 
by way of tracing a line, because 
motion is not tracing a line, being no 
more than the moving body’s being 
at a series of discrete points.

5. Regarding any instance 
of motion there must be a law 
specifying the quantity of distance 
from the starting place to the first 
point reached, otherwise there 
would be no restriction on the 
magnitude of this quantity, and 
restriction there clearly is.

6. Such a law can come only 
from a mathematical mind (I 
envisage laws each of which relates 
to the prior cause of a motion). 

yours faithfully,

Damian Goldie
Church Hill,
Totland Bay
        

EDITORIAL COMMENT: Thanks for 
getting us thinking philosophically!  
We would question some of the 
assumptions underlying this way of 
thinking about reality. Any material 
thing is constituted as relative to its 
environment. Hence ‘motion’ is  not 
really a secondary property which 
intervenes upon a wholly discrete 
object or moment, but is part of 
the definition of a material entity. 
In fact we know now that Time and 
Space are not separate functions but 
simply the manifestation of the inter-
relative being and becoming of inter-
dependent material entities. So in 
our own philosophy, matter is always 
intelligible and inter-relative of its very 
essence, even in its most primitive 
organisation, which is why it is always 
mathematically describable. It is also 
why  matter, like all contingent being, 
bears witness to its  dependence on 
the Mind of God as the Absolute 
point of reference for all relativity.

THE COMMUNION QUEUE

Dear Fr Editor,

Fr Timothy Finigan’s review of 
“Celebrating the Mass” said that the 
faithful make their act of reverence 
‘in walking solemnly in procession’ 
to receive Communion. For many, 
this ‘procession’ is an undignified 
and distracting shuffle without even 
a purgatorial effect.

Yours faithfully,

Patrick Melling
Orchard Avenue, 
Hove, East Sussex
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The prophets of old warned against false teachers who proclaim, “Peace, peace.” And Jesus himself said that he 
didn’t come to bring “peace” but a “sword.” His message pitted people who preferred living according to the 

values of mammon against those who were ready to lay down their lives for the kingdom of God and its justice.
When the Apostle Paul was in the city of Ephesus a riot almost broke out. A successful silversmith named 

Demetrius, who made silver shrines of Artemis, was upset that Paul had led astray so many people with his message 
that man-made gods were no gods at all. Demetrius called his fellow craftsmen together, and explained to them how 
their trade was in danger of being ruined. They became so furious that soon the whole city was in an uproar. In the 
end, Paul, with the help of the city clerk, narrowly escaped with his life (Acts 19:23-41).

Where does this kind of apostolic witness exist today? Haven’t we actually inverted the gospel by turning Jesus’ 
teaching into an inspirational message that makes us feel better about ourselves? The very notion of a seeker-friendly 
church, where everything and everyone is “nice,” smacks against Jesus’ warning: “If you belonged to the world, it 
would love you as its own. As it is, you do not belong to the world…That is why the world hates you” (John 15:18-
19). God forbid Jesus’ disciples provoke a crisis! Oscar Romero writes:

A church that doesn’t provoke any crises, a gospel that doesn’t unsettle, a word of God that doesn’t get under 
anyone’s skin, a word of God that doesn’t touch the real sin of the society in which it is being proclaimed, what 
gospel is that? 

The question is: Do we want the good news or not? Do we want to be free from all that oppresses and enslaves 
us? Or are we content with a gospel of uplift—a narcotic that eases our pain, rather than a cure that leads to health? 
If we’re honest, most of us prefer to hear religious words and Bible passages that make us feel good. We run away or 
ignore the truth that convicts; we would rather have our consciences soothed than seared. We prefer a spirituality that 
is admired, rather than one that upsets and gets under the skin. We like the religion that eases us into heaven instead 
of one that turns everything upside down.

Not long ago a friend of mine began a divorce recovery group at his church. There was great enthusiasm, and the 
group grew rapidly. But something wasn’t quite right. Why were so many attending? Since the New Testament 

gave no support for divorce or remarriage, my friend made it clear that by “recovery” he meant learning how to live 
fruitfully for God as a single person. He had no intention of helping people to get over the pain in order to find a new 
mate. 

Consequently, my friend was raked over the coals, and the group soon collapsed. Who was he to judge divorced 
people? How could he or anyone else condemn others to a life of loneliness? It was clear that his people wanted to be 
fulfilled, not faithful. They wanted their suffering to go away, without having to get to the root cause of it.

Sadly, much of today’s church accepts the fundamental “givens” of the status quo and adjusts its teaching to fit. 
It functions more like a custodian of the culture rather than its conscience. It tries to be relevant, but in the process 
loses its identity. It is afraid of confrontation because it has abdicated its responsibility to represent “new life” here 
on earth.

When Jesus entered the Temple, he upset everything and everyone. When he exorcised demons, people often got 
angry because the evil amongst them was exposed. Jesus told his disciples that the world would hate them because 
it hated him. He was put on the cross for a reason, and it certainly wasn’t because he was so friendly and warm, nor 
because he wielded political influence. 

This should stop us in our tracks. What Jesus are we following and preaching? Followers of Christ should, at some 
level or another, provoke crises—at least amongst themselves and hopefully in society, because not all is right in our 
world. The sword of the Spirit cuts away all that opposes God. The church, though it may be a hospital for the sick 
and wounded, is ultimately where the Spirit makes all things new. We can opt for medication instead, to our loss, or 
we can open ourselves up to the Great Physician’s knife. The choice is ours.

Who Wants A Crisis?  Jesus Does!

Extract from an article by Charles Moore of the Spring Valley Bruderhof 
community in Farmington Pennsylvania. Reprinted with permission 

from an original published at bruderhof.com



SOLEMNITY: MARY MOTHER OF GOD
1.01.06, Lk 2, 16-21

Mary’s joy at the words of the 
shepherds knows no bounds. But it 
is a quiet joy deep within her soul, 
remaining ever present to her as she 
ponders over the good things that 
God has done for her (Lk 1, 18). 
We sinners have a tendency to bear 
grudges, refusing to let go of wrongs. 
Mary does the opposite: she holds 
and nurtures within her heart a deep 
gratitude for the good done to her. 
She takes nothing for granted, and 
gives God infinite scope to make his 
home within her heart, as well as in 
her arms.

During Christmastide the Church 
rightly gives due worship to the Son 
of God become man, and to Him 
alone. As St Louis de Montfort wrote 
at the beginning of his treatise on 
true devotion to Mary: “I avow with 
all the Church that Mary, being a 
mere creature that has come from 
the hands of the Most High, is in 
comparison with his Infinite Majesty 
less than an atom; or rather, she 
is nothing at all” (True Devotion 
14). God is always independent and 
sufficient unto Himself: He has no 
absolute need of Mary to accomplish 
his divine will.

“Nevertheless”, adds St Louis, “I 
say that, things being as they are 
now – that is, God having willed 
to commence and to complete his 
greatest works by the most holy 
Virgin ever since He created her – we 
may well think He will not change 
his conduct in the eternal ages” (True 
Devotion 15). The whole Incarnation 
is a necessity in the order of charity, 
and therefore duly honouring the 
Mother of God for her co-operation 
in this divine work is a sublime and 

fitting way to complete the Octave 
of Christmas. Only through Mary did 
God come into the world.

FEAST OF THE BAPTISM OF THE LORD
8.01, Mk 1, 7-11

John the Baptist is the saint of 
Advent, as the one who fulfils 
prophecy in himself: “A voice cries 
in the wilderness: Prepare a way for 
the Lord, make his paths straight” (Is 
40, 3 quoted in Mt 3, 3). He is no 
less the saint of the sending forth 
of Jesus. During Advent the Church 
concentrated on the Baptist’s call 
to repentance (cf. Mt 3, 1-12). Now 
he gives his witness to one who will 
grow greater as he grows less: “I am 
not fit to kneel down and undo the 
strap of his sandals” (Mk 1, 7)

Only John hears and sees the 
Divine Theophany as Jesus is 
immersed in the waters. He bears 
witness to what no eye has seen nor 
ear heard – the presence of the Dove 
and the voice of the Father (Mk 1, 10-
11). It is the Baptist’s swansong, as 
Jesus begins his public ministry and 
is anointed by the Spirit for service. 
This stirring event achieves its full 
drama in Eastern liturgies, as the 
priest waves a piece of cloth over the 
font to symbolize the sanctification 
of all baptismal waters by the Holy 
Spirit and the beginning of new life.

We are all called to service after 
the model of Jesus. As in the case of 
our Saviour, this is a work of the Holy 
Spirit achieving the will of the Father 
in us. We must co-operate by letting 
God do his work. It is not our work, 
but His. Uniting ourselves with Christ 
in the sacrifice of the Mass, frequent 
confession and regular communion 
renders us the grace to keep God’s 
commandments and do his will. Only 
then will we ourselves see and hear 
what the Baptist saw and heard.

2ND SUNDAY ORDINARY TIME: B
15.01.06, Jn 1, 35-42

There is no record of Peter’s profession 
of faith in John’s gospel, though 

his denial of Christ and subsequent 
rehabilitation form a significant back-
drop to the central narrative (Jn 18, 
15-27; 21, 15-19). Peter’s role is 
clearly one of apostolic leadership, 
though his impetuosity in making 
extravagant statements exceeds his 
ability to fulfil what he has promised: 
“‘Why can’t I follow you now? I will 
lay down my life for you.’ ‘Lay down 
your life for me?’ answered Jesus. 
‘I tell you most solemnly, before the 
cock crows you will have disowned 
me three times’” (Jn 14, 37-38).

There is only one real leader for 
the Fourth Evangelist, and that is 
Jesus. But his kingship is one of 
Christ crucified. He does not shout 
or throw his weight around, but 
calmly prepares for his hour. This is 
the hour when he proclaims, “It is 
accomplished” from the cross and 
yields up his spirit (Jn 19, 30). Then 
is he truly Universal King, as he fulfils 
his own prophecy: “When you have 
lifted up the Son of Man, then you 
will know that I am he” (Jn 8, 28). 
All this is hidden from Peter until 
Jesus rises.

Andrew leads his brother to Jesus: 
“We have found the Messiah” (Jn 1, 
41). There is deep appeal in the initial 
calling of the disciples by Christ. It is 
all so understated. The Baptist points 
to the Lamb, John and Andrew are 
curious and spend a lot longer with 
Jesus than they had first expected. 
Jesus’ house becomes a second 
home to them: “So they went and 
saw where he lived, and stayed with 
him the rest of that day” (Jn 1, 39). 
Peter is also drawn in: “You are to be 
called Cephas – meaning Rock” (Jn 
1, 42).

3RD SUNDAY IN ORDINARY TIME: B
22.01.06, Mk 1, 14-20

Mark very effectively conveys the 
appeal of Jesus as he enters the lives 
of ordinary Galilean fishermen: “At 
once they left their nets and followed 
him” (Mk 1, 18). The Second Gospel 
is briefer than the other three, but 
no less detailed. The detail, however, 

  |34|                                                                                                                                    JANUARY/FEBRAURY 2006  

faith

S
u

n
d

a
y

 
b

y
 

s
u

n
d

a
y

sunday
b y  s u n d a y



can often be passed over if the reader 
is inattentive. Fewer words are made 
to work harder. St John explores the 
deep appeal of the Word made Flesh 
in a series of intricate encounters (Jn 
1, 35- 51), but for Mark the apostles 
are no sooner called than caught (Mk 
1, 18.20).

There is a sense of urgency in the 
start of Jesus’ public ministry. His 
words and works must have seemed 
like a whirlwind striking the mundane 
lives of Peter and Andrew, James 
and John. Understanding whom they 
were following and what he required 
of them completely passes them by. 
Ironically, it will only be the evil spirits 
who will put a name to the Lord: “I 
know who you are: the Holy One of 
God” (Jn 1, 24). But Jesus’ chief 
battle in Mark’s gospel will be with 
the spiritual forces of darkness. The 
apostles muddle along understanding 
little.

Yet these special friends never 
leave the Master at this time. Their 
attraction to him and his way goes 
beyond fickle amazement at a 
growing reputation. There are deep 
chords of love, no matter how partial 
and inadequate. They stick with him, 
and his choice of them once given 
is never revoked. We too must never 
give up being Jesus’ disciples. His 
will is all. Though we may struggle 
to understand at times, let us, like the 
apostles, stick with the Master, the 
founder and perfecter of our faith. 
He calls us each day: will we respond 
at once?

4TH SUNDAY IN ORDINARY TIME: B
29.01.06, Mk 1, 21-28

“His teaching made a deep impression 
on them because, unlike the scribes, 
he taught them with authority” (Mk 
1, 22). Rabbinic disputation was very 
common at the time of Jesus’ public 
ministry. The fact that Jesus taught 
openly and attracted followers would 
not have seemed extraordinary. But 
his manner of instruction without 
any reference to previous rabbinic 
teaching would have been immediately 

controversial and even revolutionary. 
For one thing, his teaching would 
have been clearer and easier for the 
people to grasp as he spoke using 
his own personal authority. Such 
authority over scripture can only 
denote divinity.

Up to the mid-point of Mark’s 
gospel, Jesus attains a celebrity 
that could easily have made him a 
worldly messiah. The crowd hang 
on his words, and his miracles and 
power over unclean spirits assure a 
high reputation among the poor and 
downtrodden. Though the scribes and 
Pharisees loath him for his evident 
goodness (Mk 3, 2), which directly 
challenges their own ascendancy 
over the people, the common people 
would easily have prevailed had Jesus 
wished to encourage them to make 
him their political leader. But Jesus 
always remains detached from the 
crowd, loving them but knowing their 
fickleness. Then everything changes.

From the moment Our Lord first 
prophesies his Passion (Mk 8, 31ff), 
things begin to go wrong for him in a 
worldly sense. Peter is appalled at the 
prospect of his death (Mk 8, 27) and 
the authorities begin to close in on 
him as he journeys up to Jerusalem in 
full knowledge of his Father’s will for 
him (Mk 11, 18). There is a starkness 
in Mark’s narrative depiction of the 
Messiah - an aloneness born of the 
ignorance of human minds and hearts 
corrupted by sin and self interest. 
How do we welcome Jesus in our 
hearts?

5TH SUNDAY IN ORDINARY TIME: B
05.02.06, Mk 1, 29-39

Archaeological evidence has 
unearthed the house of Simon in 
Capernaum. Parts of the wall and 
floor show that a certain room in 
the house subsequently became a 
church. Scholars contend that this 
room was the place of the cure of 
Simon’s Mother-in-law, and that the 
layout of the house as one of four 
dwellings around a courtyard, with 
only one door onto that courtyard 

from the street, adequately explains 
Mark’s account of Jesus’ healings: 
“The whole town came crowding 
round the door, and he cured many 
who were suffering from one kind of 
disease or another” (Mk 1, 33). 

The apostles would have let one 
person into the courtyard at a time to 
see Jesus, who would then be able 
to pray and lay his hands on the sick 
person without fear of molestation 
from the crowd. This also explains 
the later miracle of the cure of the 
paralytic in the same place (Mk 2, 1-
12). With the door blocked by people 
and access to Jesus thus impossible, 
the friends of the paralytic climb onto 
the roof and lower him down into the 
room where Jesus was. Such faith 
had its rewards, and the room itself 
was sanctified.

Jesus invariably moves on from 
Capernaum to other Galilean towns. 
The power of his ministry cannot be 
the possession of one place or people. 
He had moved from Nazareth to 
Capernaum because of the hardness 
of heart of his own kindred, and 
also because Capernaum itself was 
an important frontier town. Now he 
seeks escape from political and civic 
influences which would deflect him 
from his true mission. In solitude he 
seeks out the Father, so that he may 
be strengthened in his humanity to 
fulfil perfectly all the expectations 
his heavenly Father has of him (Mk 
1, 35-38).

6TH SUNDAY IN ORDINARY TIME: B
12.02.06, Mk 1, 40-45

Sensational events would sometimes 
occur in Roman Palestine, with people 
talking about Herod’s latest exploit 
(Mk 6, 17-29) or the latest rumour 
of war in the Empire (cf. Mk 13, 7). 
All this, however, would have passed 
lepers by completely. They were 
outcasts, cursed by God and reviled 
by men. They were never at any time 
part of normal social intercourse. So 
we can gauge the unprecedented 
impact of Jesus on Jewish society 
by the boldness and curiosity of 
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the leper who dares to approach 
the Saviour. The frightened apostles 
were probably hiding, appalled by 
such a damnable presence.

But the grace of so noble a 
miracle worker emboldens the leper 
to approach. Jesus’ sympathetic 
reaction (Mk 1, 41) shows that he is 
well aware what such an action would 
have cost the poor man. The leper 
did not expect to be cured or even 
dare to ask for this. He makes himself 
vulnerable to an anticipated rejection 
(Mk 1, 40), thereby revealing the 
truth of his own heart to Our Lord. 
“Of course I want to” (Mk 1, 41) 
from Jesus is tantamount to saying, 
“Of course I love you”. All are cured 
who seek Divine Mercy.

As so often happens in Mark’s 
Gospel (eg. Mk 3, 20-21), goodness 
from Our Lord is met with coldness 
and rejection. Jesus is stern in his 
warning to the leper (Mk 1, 43), who 
nevertheless disobeys so solemn an 
injunction to keep quiet by speaking 
everywhere about Jesus (Mk 1, 
45). Perhaps this is understandable, 
but the ironic consequence is that 
Jesus himself is forced into leper-like 
isolation from the communities he 
has come to save. Misunderstanding 
accompanies Our Lord everywhere 
he goes. It is the saem for those who 
follow him. How do we obey Jesus?

7TH SUNDAY IN ORDINARY TIME: B
19.02.06, Mk 2, 1-12

“Seeing their faith, Jesus said to 
the paralytic, ‘My child, your sins 
are forgiven’ ” (Mk 2, 5). Vicarious 
prayer and the faith of others reap 
a golden harvest for the paralytic. 
He may well have been unaware 
of what was going on around him, 
but the faith of his friends in Jesus’ 
power to heal him would neither 
brook delay nor acknowledge any 
barrier. St Monica over Augustine, de 
Foucauld’s sister over Charles and 
many others throughout the history 
of the Church testify to the power of 
prayer and intercession on behalf of 
others, especially sinners.

Because of the association 
of disease with sinfulness among 
Jews (even to the third or fourth 
generation), Jesus’ words are doubly 
provoking to the brooding presence 
of scribes and Pharisees. For Christ, 
the physical condition of the paralytic 
was no barrier to acceptance. All 
that alienated him from God were 
his sins, as with everyone in relation 
to the God of holiness. But for the 
Pharisees, Jesus words confirming 
the paralytic’s sinfulness would have 
been an explicit admission of his 
absolute unacceptability in God’s 
sight. Coupled with blasphemous 
claims to forgive sins, this association 
with sinners scandalizes religious 
authority.

Jesus calls himself ‘Son of Man’ 
consistently (eg. Mk 2, 10; 8, 31; 
13, 26). This recalls the majestic 
vision of Daniel (Dn 7, 14ff), where 
one like a son of man is led before 
the throne of the One of great age. 
Such a designation denotes the end 
times, when Christ will come again 
in glory. Our Lord wishes to remind 
us that time is short, eternity long. 
We must not put off the good we 
can do today for a more convenient 
occasion: “To prove to you that the 
Son of Man has authority on earth to 
forgive sins, I order you: get up, pick 
up your stretcher, and go off home” 
(Mk 2, 11).

8TH SUNDAY IN ORDINARY TIME: B
26.02.06, Mk 2, 18-22

Edersheim wrote in his ‘Sketches of 
Jewish Life in the days of Christ’ 
(Eerdmanns reprint 1990 p152): 
“Marriages were not celebrated either 
on the Sabbath, or on the day before 
or after it, lest the Sabbath should 
be endangered. Nor was it lawful 
to wed on any of the three annual 
festivals, in order, as the Rabbi’s 
put it, ‘not to mingle one joy (that 
of marriage) with another (that of 
the festival)’. As it was deemed a 
religious duty to give pleasure to the 
newly-married couple, the merriment 
at times became greater than the 

more strict Rabbis approved”.
Entertaining the bridegroom was 

a solemn religious duty, so important 
that its joy was not allowed to 
intrude upon the Sabbath or 
religious festivals. Jesus’ imagery is 
powerful and perfect: the religious 
duty to attend upon the bridegroom 
outweighs the obligation to fast. 
For what is here is greater than 
any realize. Christ loves his people 
and cherishes them as a bridegroom 
loves and cherishes his bride. The joy 
of festivity is not to be taken from 
them while the bridegroom is still 
with them. Only when this happens, 
during Our Lord’s bitter Passion, will 
his disciples fast.

The new dispensation is here. If 
the image of the bridegroom stresses 
continuity between Old and New 
Testament thinking, Our Lord’s 
reference to the new wine of his 
teaching and presence (Mk 2, 22) 
presents the world with something 
never before witnessed by human 
beings. It is something radical and 
revolutionary. His ways tear away 
from the cloth of the old dispensation 
(Mk 2, 21). The two can never marry 
without ruining both. The image is 
also one of leaving old ways in 
encountering Jesus. We need to be 
re-made in the image of God through 
Jesus.  
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God is Near Us. The Eucharist, 
the Heart of Life

by  Cardinal Joseph Ratzinger, 
Ignatius Press (available from Family 

Publications), 152pp, £9.50

One of the pleasures of reading a 
book by the former Cardinal Ratzinger 
is the ability to see how his works are 
being reflected in the teachings of 
Pope Benedict.  At World Youth Day 
Pope Benedict spoke of adoration as 
an inner pilgrimage, a pilgrimage that 
the Three Magi of old undertook when 
they came to adore the new born King 
of the Jews, an adoration that filled 
them with joy, a joy known today 
by those who come to find Christ 
in the Eucharist. The connection 
between adoration, communion, and 
joy is one that Ratzinger has repeated 
frequently in his works and is well 
articulated in the sermons on the 
Eucharist that are gathered together 
in this book.  

Ratzinger quotes St Augustine’s 
sermon to new communicants, 
saying, “No one can receive 
Communion without first adoring”(p. 
83).  Because it is the Lord Himself 
who comes to us in Holy Communion 
“receiving him can only mean to 
bow before him, to glorify him, to 
adore him”(p. 113).  Ratzinger points 
out that the logic of this is not 
merely some mediaeval invention but 
is rather something that can be 
found in the ancient liturgy of the 
Church, was continued in the Middle 
Ages and must be fostered today by 
those who would seek to find their 
joy in union with the Lord.  There 
is a dynamic movement involved in 
coming to Holy Communion: “To 
receive Christ means: to move toward 

him, to adore him”(p. 89).  Just as 
Benedict called on the adoring youth 
at WYD to realise that it is only 
saints who can truly revolutionise 
the world, Ratzinger tells us that we 
must “beseech the Lord to reawaken 
in us the joy at his presence that we 
may once more adore him.  Without 
adoration, there is no transformation 
of the world”(p. 93). 

Against those liturgists who call 
for a greater focus on ‘the assembly’ 
as a means of creating communion 
in the Eucharist, Ratzinger points out 
that the truly personal nature of the 
Eucharist can only be experienced 
in a context of adoration and 
contemplation.  Adoration of the 
Lord is “not in competition with the 
living celebration of the community, 
but is its condition, its indispensable 
environment”(p. 96).  The One whom 
we adore is not some distant power, 
but is the One who came close to us 
to wash our feet, and thus enables us 
to come close to him.  Our encounter 
with Him is not an encounter with 
a thing, but with a person, and 
thus a sacramental communion that 
is not a personal communion is 
not a communion at all.  Personal 
communion requires knowledge of 
the one we are communicating with 
and “that is why Communion and 
contemplation belong together: a 
person cannot communicate with 
another person without knowing 
him”(p. 97).  Ratzinger repeatedly 
calls for a rediscovery of the place of 
silence and contemplation both in the 
liturgy and outside it.  Significantly, he 
points out that many of our modern 
churches “are no longer alive”(p. 90) 
because they are no longer houses of 
prayer, no longer places where people 
come to adore the Lord, because the 
people that use them no longer adore.  
If the true meaning of the Eucharist 
is to be rediscovered and experienced 
in our liturgy then “during the day our 
churches should not be allowed to 
be dead houses”(p. 103), “suffering 
the fate of museums: if they are not 
locked they are looted… The measure 
of life in the Church, the measure 

of her inner openness, will be seen 
in that she will be able to keep her 
doors open, because she is a praying 
Church”(p. 90).

This  said, Ratzinger’s teaching on 
the Eucharist is far from exhausted 
by a consideration of adoration. In 
two substantial sermons he expounds 
what he means when by the title he 
gives to one of these sermons: “The 
Church Subsists as Liturgy and in 
the Liturgy” (p. 121). The structure 
of the Eucharist liturgy is not just a 
man-made construction but is rather 
something that flows out of its very 
nature, out of the nature of what the 
Church is, and of the nature of what 
man is.  It is because of this that “the 
crisis of faith that we are presently 
experiencing… [has] again and again 
the correct celebration and the right 
of understanding of the Eucharist”(p 
149) at the centre of its debates.  In 
addition to the topics mentioned, the 
sermons also cover desacralization 
and the need for sacred places (pp. 
99-101), the significance of Sunday 
as the principal day in which the 
community of believers gathers to 
celebrate the Eucharist (pp. 61-62. 
65. 103), as well as the significance 
of eschatology for our understanding 
of the Mass.

There are however a few warning 
comments that should be made 
about this book: it is a collection of 
sermons, not a systematic treatise on 
the liturgy; the sermons are uneven 
in their length and in their coverage 
of different topics; and not all the 
topics considered will be of equal 
interest to all readers (for example, 
his defence of parts of the new rite 
of Mass).  Nonetheless, despite being 
sermons and not lectures, the text 
is very academic as well as being 
profound in its analysis of the crisis 
in our modern understanding and 
celebration of the Eucharistic liturgy.  
We can only hope that such thoughts 
will soon be reflected in encyclicals.

Fr Dylan James
Casa Santa Maria

Rome
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The Mystery of Faith. 
Reflections on the Encyclical 

Ecclesia de Eucharistia 
edited by James McEvoy and Maurice 

Hogan, Columba Press, 424pp 

The publication of this series of papers 
on the theme of the Holy Eucharist 
represents a significant contribution 
to the task of understanding and re-
thinking our faith in the contemporary 
context. It is indeed heartening to 
see that documents issuing from 
Rome still form the basis of serious 
academic scholarship and discussion 
and that such work bears abundant 
fruit as seen in the chapters of The 
Mystery of Faith. 

John Paul II’s gift to the 
Church, the Encyclical Ecclesia de 
Eucharistia, along with  Sacramentum 
Redemptionis and Mane Nobiscum 
Domine, provided the backdrop for 
a series of papers delivered at a 
conference organised by the Irish 
Centre for Faith and Culture at the 
University of Maynooth in May, 
2004. The Mystery of Faith has 
gathered these papers and published 
them, adding chapters by eminent 
ecclesiastics who were not present 
at the conference itself, such as 
Cardinal Paul Poupard, President of 
the Pontifical Council for Culture.

Contributors to the book represent 
a wide variety of backgrounds. 
Diocesan priests with both pastoral 
and academic experience contribute 
as well as Dominican, Capuchin and 
Jesuit priests and a member of the 
Prelature of the Holy Cross. Lay 
academics from Universities in Ireland, 
England and the United States are 
also among the contributors. 

The book is conveniently 
divided into sections dealing with 
the Eucharistic Mystery under its 
scriptural, theological/doctrinal, 
philosophical, and devotional or 
socio-cultural aspects. Each chapter 
is complemented by endnotes 
permitting the seriously interested 
scholar to pursue research in a 
particular domain. For the most 

part, the book is not aimed at the 
academically faint-hearted; a certain 
amount of philosophical or theological 
formation would be necessary in 
order to derive profit from certain 
rather dense chapters. That said, 
even for those with such formation, 
a second reading of some chapters 
is sometimes necessary in order 
to fully appreciate the workings of 
the author’s mind and indeed the 
richness of the thoughts expressed. 
Such was the case for me in reading 
Philip Wolfram Rosemann’s excellent 
chapter on Postmodern Philosophy 
and J-L Marion’s Eucharistic Realism. 
This chapter is a fine example of 
how the various themes of the book 
intertwine in the individual chapters; 
philosophy opening up to the spheres 
of theology and spirituality. 

As much as the chapters or 
sections can be read individually, a 
thorough and complete reading of the 
book from beginning to end provides 
us with an enriching multi-faceted 
vision of the mystery of the Eucharist 
in its contemporary context. 

Certain chapters stick closely to 
the Encyclical Ecclesia de Eucharistia, 
while others do not seek to make 
too much direct reference to the text 
of the Encyclical. For the reader of 
The Mystery of Faith, although not 
indispensable, a working knowledge 
of the Encyclical will naturally be 
useful particularly as it provides the 
backdrop to the Conference on which 
the book is based. 

So what is the overall contribution 
of this book to our appreciation 
of the prominent place which the 
Eucharist should occupy in the life 
of the Church? Academically, the 
book retraces the philosophical and 
theological development of Eucharistic 
doctrine through the ages, but it is 
more than a simple exposé of the 
history of doctrine. Experts in their 
respective fields, the contributors 
then set about the task of rethinking 
the Tradition of the Church in the 
modern context without losing any 
of the riches of the past. To quote 

Rosemann (p. 238), “Our task, then, 
is to deepen the Christian intellectual 
tradition once again, by learning the 
philosophical language of our day”. 
This task is something we identify 
with in the Faith Movement – dialogue 
with contemporary society in order 
to enrich our own understanding 
of the faith and to find new ways 
of presenting it to the world. For 
this reason, The Mystery of Faith is 
a book which will be of particular 
interest to those engaged in that task 
of forming and promoting the new 
synthesis of faith and reason. 

A final chapter on current school 
catechesis in Ireland will be of interest 
to those involved in education of 
the young. Although it examines 
the situation in Ireland, it makes 
reference to the Alive-O! programme 
also used in Britain. 

While The Mystery of Faith 
provides a significant contribution 
to the presentation of Eucharistic 
doctrine in the contemporary context, 
it is also an invitation to rediscover 
the significance of the Mass in the 
life of the Church – the centrality of 
the Mass in the spiritual lives of the 
faithful. The Year of the Eucharist has 
now drawn to a close, but its fruits 
are still there to be gathered in books 
such as this. 

Fr Ross Crichton
Paris

Swear to God. The Promise and 
Power of the Sacraments

by Scott Hahn, DLT, 232pp, £10.95

“Swear to God” is refreshingly light 
and easy to read. Although it contains 
some of the most marvellous and 
deep mysteries of our faith, its 
stimulating style, short sentences 
and bite-sized sub-sections with 
their pithy, punned titles hasten the 
pace for the reader. The language 
is theologically authentic but not 
beyond the ordinary person in the 
pew. The book is not just a doctrinal 
treatise on the sacraments but an 
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exciting account of the author’s lived 
experience and journey of faith-from 
born-again Calvinist and Protestant 
preacher to Catholic convert.

Taken aback by his wife’s pained 
reaction to the fact that he finds 
sacraments “boring”, the author relates 
how his reading of John Calvin’s 
Doctrine of Word and Sacrament,  
which he had disparagingly dismissed 
for its subject matter and “drab” cover, 
led him to look for scriptural support 
for the sacraments. He is dazzled to 
find that the sacraments are not only 
prefigured in the Old Testament and 
fulfilled in the New but also made 
explicit in God’s everlasting covenant 
with His church. What is more, he 
discovers in Jesus’ discourse with 
Nicodemus that the sacraments are 
necessary for a true relationship with 
Christ and, indeed, for salvation.

In providing a résumé of the 
sacraments that explains the idea of 
‘matter and form’, the significance of 
the number seven, and the meaning 
of ‘ex opere operato’, the author 
provides useful quotes from scripture, 
the Church Fathers, St Thomas 
Aquinas and the Catechism of the 
Catholic Church. In fuller detail he 
establishes the connection between 
“sevening”—that is, the swearing 
of oaths—with the seven days of 
creation and the seven sacraments 
and explains the covenantal nature 
of the Passover meal at the Last 
Supper and the sacrifice of Calvary. 
He explores the difference between 
contract and covenant and concludes 
that the sacraments are God’s new 
covenant with His people. They 
are God’s oath and promise of his 
almighty power of which we need 
but avail ourselves. 

However, by drawing comparisons 
between the “sacramentum” or 
sworn oaths of the pagan Romans 
and the sacraments of the Church 
and by quoting from Saint Paul, 
Hahn counsels on the consequences 
of the misuse of oaths. ‘Swearing 
falsely’ was punishable by death as 
has often been the case throughout 

history. So too we should have the 
correct disposition and discernment 
in receiving the sacraments. 
Although Hahn quotes from various 
sources, he is at his most interesting 
and convincing when he provides 
illustrations from his own experience. 
For example, he differentiates oaths, 
vows and promises with retrospective 
observations about his own marriage 
vows. In his description of his own 
(and eventually his wife’s) conversion 
to the Catholic Church, his excitement 
is almost palpable as he tells of 
his discovery of the Eucharist, the 
Papacy and the truth of the Catholic 
Church.

In the chapter entitled “Sex, lies 
and sacraments”, Hahn returns to his 
own lived experience of conversion 
and faith to explain the Church’s 
teaching on marriage. However, he 
does not avoid mentioning marital 
difficulties, such as the tribulations 
occasioned by his conversion—
he had to resign from his post as 
Protestant minister and relocate 
elsewhere on a lesser salary—and the 
virtual breakdown in communication 
between him and his wife. He also 
deals with the Church’s teaching on 
contraception. It will be a revelation 
to many that up until 1930 all 
Christian denominations condemned 
contraception. The Hahns discovered 
this long before they came into the 
Church. It was only later that they 
realised that their findings accorded 
with the teachings of the Catholic 
Church. This section of the book 
could be a helpful teaching resource 
for prenuptial instruction and RCIA 
courses and useful reading for young 
students. The reader is also directed 
to the deeper insights that are given 
in his wife’s book Life-giving Love.

Scott Hahn’s entry into the 
Catholic Church taught him about 
the real presence of Our Lord in the 
Eucharist and he now rejoices in the 
regular holy hour visits to the Blessed 
Sacrament. However, he points out 
that he already had a strong sense 
of “the blessed sacrament of the 

hearth” the presence of Jesus in 
the marital bond and of the need to 
spend special time with one’s spouse 
and family.

From his previous background 
Hahn brings with him a wealth of 
scriptural knowledge that enables 
him to quote from the bible concisely 
and with conviction. Now also well-
versed in the Catechism of the 
Catholic Church, he has written a 
novel but truly authentic exegesis 
and exposition on the sacraments. 

Unlike the “drab” cover of Calvin’s 
book, the cover of his own book is 
rich in colour and symbolism with an 
appealing depiction of the baptism of 
Our Lord. 

Mary F Galbraith
Livingston

Scotland
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COURAGE TO TAKE A STAND
According to the civics textbooks, 
politicians campaign for office, get 
elected, and then spend their time on 
governing until it is time to campaign 
again. In reality, it is increasingly 
the case that the campaigning 
never stops. Within the permanent 
campaign, however, there is still a 
“campaign season” in which more 
people pay serious attention. In 
the 2004 season, much attention 
was paid to the minority of Catholic 
bishops who publicly challenged 
Catholic politicians who support the 
unlimited abortion license. Some said 
that such politicians should solemnly 
reconsider their relationship to the 
Church, others that they should 
refrain from receiving Communion, 
and yet others that they would be 
refused Communion. And there were 
bishops who did not disguise their 
unhappiness with bishops who even 
raised such awkward questions. Now 
Bishop Donald Wuerl of Pittsburgh is 
urging his fellow-bishops to get ready 
for the next campaign season, when 
the same questions will undoubtedly 
arise. In a very thoughtful essay, he 
notes that what a bishop does in one 
diocese can have a major impact on 
other dioceses, and can even shape a 
national debate affecting all bishops 
in all dioceses. While recognizing 
core Catholic teaching that a bishop 
is responsible for pastoral care and 
discipline in his diocese, which is the 
“local church”, Wuerl accents the 
affectus collegialis, or collegial spirit, 
that should be cultivated among 
bishops, also through the national 
bishops conference. Bishops should 
not rudely surprise other bishops 
with their pastoral decisions. There 
should at least be, he writes, “an 
agreement among all of the bishops 
to refrain from making individual 

pastoral decisions that would impact 
upon all bishops until there was an 
opportunity for them to discuss the 
issue and the impact of a specific 
pastoral judgment”. While Bishop 
Wuerl’s concern for collegiality is 
undoubtedly legitimate, were such 
an agreement in place, it is almost 
certain that what many view as the 
courageous actions of a minority of 
bishops in 2004 would have been 
powerfully discouraged, and possibly 
stifled. The magisterial documents 
cited by Wuerl speak chiefly of 
episcopal unity in common doctrine 
and obedience to the Holy See. That 
unity is in no way questioned by 
bishops making different decisions 
about the pastoral application of 
doctrine. Against the ambitions of 
national conferences, Rome has 
strongly emphasized the responsibility 
of the bishop for the pastoral 
leadership of those in his care. In the 
1998 apostolic letter Apostolos Suos, 
appropriately cited by Wuerl, John 
Paul II said that “bishops, whether 
individually or united in conference, 
cannot autonomously limit their 
own sacred power in favour of the 
episcopal conference, and even less 
can they do so in favour of one of 
its parts.” Bishop Wuerl is to be 
commended for urging his confreres 
to think ahead to the next campaign 
season, but what is urgently needed 
today, and has been needed for 
a very long time, is not greater 
coordination by the conference 
officialdom in the name of affectus 
collegialis. What is urgently needed 
is bishops who have the courage 
to be bishops, even if it ruffles the 
feathers of the brethren. There are 
bishops who unselfconsciously refer 
to the episcopacy as “the club” and 
have no higher praise for a fellow 
member of the club than to say he is 
a “team player”. Collegiality is not to 
be confused with clerical clubbiness. 
As the National Review Board report 
of 2004 incisively noted, the failure 
of bishops to do their duty lest they 
disrupt episcopal business as usual 

was a big part of the toleration of sex 
abusers and the consequent scandal 
that erupted in January 2002. As 
long as they are clearly united in 
church teaching and adherence to 
the Holy See, there is no scandal 
in bishops making different pastoral 
judgments. The scandal is bishops 
who decline to be bishops.

ON VIRTUE AND LIBERTY
Jonathan Rauch in the National 
Journal writes under the headline, 
“America’s anti-Reagan isn’t Hillary 
Clinton. It’s Rick Santorum.” He is 
reviewing Senator Santorum’s new 
book It Takes a Family: Conservatism 
and the Common Good (ISI, 464 
pages, £14.36). In the American 
tradition, Rauch says, Goldwater 
and Reagan were with Madison and 
Jefferson in elevating freedom over 
virtue, while Santorum is with John 
Adams and Washington in reversing 
that order. Rauch’s argument is not 
entirely unpersuasive, and Santorum 
does seem to have more confidence 
in government interventions—big 
government, if you will—than may 
be warranted. But the same Reagan 
who said that government is not 
the solution but the problem also 
focused government attention on 
social problems, especially those 
affecting the family. Goldwater was 
very different. He was a libertarian, 
as witness his pro-abortion and pro-
homosexuality positions of later 
years. “The bold new challenge to 
the Goldwater-Reagan tradition in 
American politics comes not from 
the Left but from the Right,” writes 
Rauch. This announcement comes a 
little late. The virtues-oriented base 
of the Republican Party, strongly 
assisted by Reagan, has been with us 
for a decade now. Senators Clinton 
and Santorum may agree on the 
importance of virtue, but they have 
very different understandings of virtue, 
as witness, for starters, their approach 
to the legal protection of unborn 
children and the irreplaceability of the 
traditional family. The philosophical 

by Richard John Neuhaus

notes from across the

Atlantic



argument over the relationship 
between liberty and virtue has been 
with us for a very long time. And for 
a very long time, politically speaking, 
so has the shift belatedly discovered 
by Jonathan Rauch.

CHANGING THE FOCUS ON 
HUMAN RIGHTS

Rabbi Joshua Haberman of 
Washington, D.C., once observed 
that America’s Bible Belt is his safety 
belt. Michael Horowitz of the Hudson 
Institute agrees. Writing in Christianity 
Today, he tells Christians, and 
evangelical Christians in particular, 
that “you’ve become, beneath the 
radar screens of the national press, 
America’s most powerful force for 
human rights progress. And you’ve 
done it as Christians whose biblical 
commands have made your silence 
impossible in the face of slavery 
and genocide.” Although he doesn’t 
say so, Horowitz, a Jew, has played 
an invaluable part in recruiting 
evangelicals to the cause of human 
rights. As under Nazi and Soviet 
persecution those who defended 
Jews were defending all, so also, 
Horowitz writes: “The battle over 
worldwide Christian persecution is 
a battle for the freedom of all—all 
the more so because the explosive 
global spread of Christianity has 
made the paradigmatic Christian a 
poor and brown third-world female 
rather than the white middle-class 
Western male that your patronizing 
detractors paint you to be.” Horowitz 
also has words of advice. It is too 
easy to defeat the possible better 
in the quest for the impossible best. 
“You can get more support than you 
may imagine possible by avoiding 
utopian overreach; doing so can, 
without sacrifice of principle, broaden 
the support you can achieve. Take, 
for example, the hot-button issue 
of abortion. Many in the Christian 
community denounced the wise and 
shrewd leaders who conceived of 
the partial-birth abortion initiative. 
Its critics demeaned the initiative 

as barely half a slice of the full-loaf 
reform that was needed. They argued 
that the reform would have the overall 
effect of legitimising abortion even 
if it succeeded. Those critics were 
wrong. They did not understand that 
success has ripple effects. They did 
not understand how much more could 
be achieved by framing the issue to 
allow false caricatures of evangelicals 
to be shattered. Americans’ views 
of abortion have shifted by more 
than 20 percent since the onset 
of the partial-birth abortion debate 
and largely because of it. It has 
put the pro-abortion community on 
the defensive. And it all happened 
because wise Christian leaders 
picked a target that was winnable, 
and framed an issue that revealed 
abortion’s underlying nature. Those 
leaders may have wanted to pass more 
far-reaching anti-abortion legislation, 
but knew they couldn’t on both legal/
constitutional and political grounds. 
They were tough-minded. They didn’t 
sacrifice principle. And, more than 
perhaps even they expected, they 
began to reach others not previously 
on their side as they began to change 
the terms of the abortion debate.” 
The goal of comprehensive legal 
protection for the unborn is not, 
I believe, an instance of “utopian 
overreach,” but Horowitz is right in 
saying that the focus on partial birth 
abortion played a powerful role in 
changing the terms of the continuing 
conflict over abortion. And he is right 
in understanding the ways in which 
the mobilisation of evangelicals—as 
explained by Allen Hertzke in “The 
Shame of Darfur” (First Things, 
October)—has transformed the never-
ending campaign for human rights.

SEMINARY VISITATION UNDERWAY
Already underway is a major 
visitation to evaluate about 160 
Catholic seminaries and houses 
of formation. The visitation began 
late September and is scheduled to 
be completed by the first week of 
May 2006. In some circles, there is 

considerable scepticism. There was a 
similar visitation in the 1980s and it 
apparently did not catch the problems 
related, however directly or indirectly, 
to the sex abuse scandal that erupted 
in 2002 and continues to send shock 
waves through every level of the 
Church’s life. This visitation, we are 
assured, will be different. The most 
important difference is that Rome is 
unequivocally in charge. Reports from 
the visitation teams will go directly 
to the Congregation for Education 
in Rome without being vetted in 
advance by seminary rectors or local 
bishops. The visitors will look at 
everything being taught and done 
in the seminaries, with particular 
reference to moral theology as it 
relates to priestly formation, and with 
most particular reference to celibacy. 
Here, inescapably, homosexuality 
comes in for serious attention. No 
doubt some have exaggerated the 
incidence of homosexual orientation 
or activity among Catholic clergy, 
but more than 80 percent of the 
relatively small number of priests 
involved in sex abuse were involved 
with post-pubescent boys and young 
men. And there is no doubt about 
the hundreds of priests, seminarians 
and ex-seminarians who testify 
to the existence of “gay-friendly” 
institutions powerfully influenced, if 
not dominated, by “lavender mafias”. 
The visitors will include forty-five 
bishops, sixty priests, and twenty-
five lay experts and the whole thing 
is coordinated by Archbishop Edward 
O’Brien of the military vicariate. He 
will not be a part of the three- to five-
member visiting teams but is working 
closely with Rome, and especially 
with Archbishop Michael Miller of the 
Congregation for Education, a widely 
and justly admired scholar who is 
thoroughly familiar with the American 
situation. The visiting teams will 
spend a week at each seminary, 
house of formation or theological 
union (such as those at Chicago 
and Berkeley), interviewing faculty 
and every student individually. Priests 
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Livia: “Holy Father, before the day of my First Communion I went to confession. I wanted to ask you: Do I have to 
go to confession every time I receive Communion, even when I have committed the same sins? 

Benedict XVI: I will tell you two things. The first, of course, is that you do not always have to go to confession 
before you receive Communion unless you have committed such serious sins that they need to be confessed. My 
second point: Even if, as I said, it is not necessary to go to confession before each Communion, it is very helpful to 
confess with a certain regularity. It is true: Our sins are always the same, but we clean our homes, our rooms, at least 
once a week, even if the dirt is always the same; in order to live in cleanliness, in order to start again. Otherwise, 
the dirt might not be seen but it builds up. Something similar can be said about the soul, for me myself: If I never 
go to confession, my soul is neglected and in the end I am always pleased with myself and no longer understand 
that I must always work hard to improve, that I must make progress. It is very helpful to confess regularly in order 
to foster the cleanliness and beauty of the soul and to mature day by day in life. 

Andrea: “In preparing me for my First Communion day, my catechist told me that Jesus is present in the Eucharist. 
But how? I can’t see him!” 

Benedict XVI: No, we cannot see him, but there are many things that we do not see but they exist and are essential. 
For example: we do not see our reason, yet we have reason. We do not see our intelligence and we have it. In a word: 
we do not see our soul and yet it exists and we see its effects, because we can speak, think and make decisions, etc. 
Nor do we see an electric current, for example, yet we see that it exists; we see this microphone, that it is working, 
and we see lights. Therefore, we do not see the very deepest things, those that really sustain life and the world, 
but we can see and feel their effects. So it is with the Risen Lord: We do not see him with our eyes but we see that 
wherever Jesus is, people change, they improve. So let us go to meet this invisible but powerful Lord who helps 
us to live well. 

Giulia: “Your Holiness, everyone tells us that it is important to go to Mass on Sunday. We would gladly go to it, but 
often our parents do not take us because on Sundays they sleep. Could you say something to them, to make them 
understand that it is important to go to Mass together on Sundays?” 

Benedict XVI: I would think so, of course, with great love and great respect for your parents, because they certainly 
have a lot to do. However, with a daughter’s respect and love, you could say to them: “Dear Mommy, dear Daddy, 
it is so important for us all, even for you, to meet Jesus. This encounter enriches us. It is an important element in 
our lives. Let’s find a little time together. Please understand that this is not only important for me, it is not only 
catechists who say it, it is important for us all.” 

Exrtacts from a catechetical dialogue between children 
and Pope Benedict XVI, 20.10.05

The Pope Talks To Children

who have been ordained in the last three years and others 
who know the institution will also be invited to testify. 
Interviews will be sub secreto, meaning the participants 
are vowed to secrecy. It is alleged that during the visitation 
of the 1980s, some schools created Potemkin villages, 
putting on a front of fidelity to the magisterium and 
moral discipline, while carefully scripting in advance what 
students should tell the visitors. This time, we are told, 
the visitors will be alert to any such signs of dissembling. 
“This is not a witch hunt,” says one bishop involved. 
“Our entire purpose is to help these places be better. We 
understand that some faculties are fearful. They should 

not be. Except for those who have a reason to be afraid.” 
At this point, it seems to me, confidence in the visitation 
now underway is justified. The process has been carefully 
thought through, the determination of those in charge is 
manifest. The firm intention is that what is right will be 
reinforced, what is wrong will be remedied and what is 
rotten will be removed. Perhaps most important, Rome 
is in charge and Rome is resolved to help get priestly 
formation in America back on course. Obviously, results 
are not guaranteed, but attentive hopefulness is fully 
warranted.



faith

JANUARY/FEBRAURY 2006                                                                                                                                          |43|

c
u

t
t

i
n

g
 

e
d

g
e

SCHÖNBORN CONTINUED
The media continue to show great 
interest in the Church’s understanding 
of evolution expressed by Cardinal 
Schönborn in July in the New York 
Times.  Unfortunately,  contrary to 
his intention, that article has been 
understood by many in the US to be 
supportive of the so-called ‘intelligent 
design’ hypothesis, which invokes 
divine design through the detection 
of instances of supposedly irreducible 
complexity (i.e. organisms which are 
un-evolvable).  

Weblog after weblog manifests 
this, with commentators clearly 
seeing Schönborn’s intervention as 
shifting the weight of the Church’s 
position from a scientific acceptance 
of the theory of evolution to an 
unscientific belief in a version of 
creationism.  The editorial in the 
previous issue of Faith magazine made 
it quite clear that this is not what 
Schönborn intends: his understanding 
of God’s underpinning design in the 
universe is quite compatible with 
the scientific principles of material 
evolution, but instead takes issue 
with a neo-Darwinian philosophical 
position which would claim the 
universe’s total independence of any 
Creator’s Mind.  This position cannot 
place the Cardinal in league with 
the proponents of ‘intelligent design’ 
such as Michael Behe, much as 
the latter and his supporters might 
wish it.  The central problem with 
‘intelligent design’ — and one which 
Fr Stephen Dingley pointed out when 
he reviewed Behe et al.’s book in the 
March/April 2001 edition of the Faith 
magazine — is that it posits, just as 
happily as would neo-Darwinians, 
that the evolutionary process is a 
‘random’ and unguided one, alongside 
which they then place ‘intelligent 
causes,’ as if they were competitors.  

This is not an acceptable hypothesis 
of God’s providential working — it is 
not, as the Faith movement seeks to 
promote, a synthesis of science and 
faith, but is instead a perpetuation 
of the myth that faith and science 
are opposed.  This is made clear by 
the definition of its very proponents: 
“the theory of intelligent design (ID) 
holds that certain features of the 
universe and of living things are best 
explained by an intelligent cause 
rather than an undirected process 
such as natural selection. ID is thus 
a scientific disagreement with the 
core claim of evolutionary theory 
that the apparent design of living 
systems is an illusion.”  The Faith 
movement would understand this 
to be entirely inadequate: God has 
not made a universe in which His 
intelligent causes are opposed to 
some ‘undirected process’ of natural 
selection.  He has instead made a 
perfect universe in which His laws 
are precisely obeyed, in and through 
which He, as the ultimate cause and 
the law-giver, controls and directs 
material and biological evolution.  
Evidence of His design is not to 
be pinpointed where evolution goes 
wrong, but precisely in that evolution 
gets it right and there is manifestly 
a purpose and a direction in the 
outcome of the evolutionary process.  

A good website for 
understanding the stand-point 
of ‘intelligent design’ is www.
intelligentdesignnetwork.org which 
has a link to the Autumn 2003 National 
Catholic Bioethics Quarterly paper by 
Harris & Calvert entitled ‘Intelligent 
Design: a Scientific Alternative to 
Evolution.’  

More recently, in the autumn, 
Cardinal Schönborn embarked on a 
series of eight, monthly catechetical 
lectures in his cathedral, the 
Stephansdom in Vienna, in which he 
is treating more thoroughly the whole 
question of creation and evolution.  
In his opening lecture, he clarifies his 
position with regard to the theory of 
evolution and in the fuller treatment 
that a lecture affords, he has been 

able to refine his language that led 
to misunderstandings in the summer: 
“I see no difficulty in joining belief 
in the Creator with the theory of 
evolution, but under the prerequisite 
that the borders of scientific theory 
are maintained. … When science 
adheres to its own method, it 
cannot come into conflict with 
faith.”  With several examples, he 
shows how common it is that some 
Darwinian evolutionary biologists 
make unscientific, ideological claims, 
overstepping the bounds of natural 
science, so as to promote an atheistic 
materialism.  These claims are clearly 
the real target of his criticism over 
the past months, and not the science 
of evolution as such.  It is from the 
creeping acceptance of an atheistic 
materialism as part-and-parcel of 
the evolutionary package that he 
desperately wishes to distance the 
Church.  Cardinal Schönborn’s first 
catechesis (2nd October 2005) can 
be viewed in full in English at www.
stephanscom.at under the section 
“Thema Evolution.”  

SCIENCE–FAITH ARCHIVE
The Pontifical Council for Culture’s 
faith-and-science ‘STOQ’ project 
(‘Science, Theology and the 
Ontological Quest’), which unites 
the resources and new courses of 
the Gregorian, Lateran and Regina 
Apostolorum universities of Rome, 
continues to bring new initiatives to 
the fore.  In early November they held 
an interdisciplinary conference entitled 
‘Infinity in Science, Philosophy and 
Theology.’  Their other new venture 
is the Science–Faith Archive, which 
gathers together a number of on-
line resources — books, papers and 
magisterial discourses — on the theme 
of the debate and dialogue between 
science and faith.  Particularly 
welcome is the making available of 19 
papers from the ‘Jubilee of Scientists’ 
meeting at the Vatican in the year 
2000.  The Science-Faith archive can 
be accessed at http://www.stoqnet.
org/pcc/archive/pcc_archive.html.

cutting edge
A special feature keeping us up to date with 

issues of science and religion
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REBUILDING A CULTURE OF LIFE 
The Life homepage features a striking animated presentation of the first 
months of life. The website, however, does far more than tackle abortion. 
Fact-pages for students provide useful statistics on things ranging from 
population issues to teenage sexual health. A message-board enables 
interactive response (including strong language). You can download past 
issues of the Life newspaper that has useful articles on, for example, 
the abortion/breast-cancer link. Recent press releases enable you to 
look again at relevant topical stories and you can order videos, posters 
and briefing sheets. There are also links to the other Life initiatives; the 
groundbreaking Life Fertility Programme for married couples seeking help 
conceiving, and the two ‘Zöe’s Place’ children’s hospices.

www.lifeuk.org
www.lifefertility.org.uk
http://zoes-place.org.uk

THE MARYVALE INSTITUTE
Named by Cardinal Newman as his place of retreat and study in 
Birmingham, this was also previously the first post-reformation seminary 
in England. Now it houses the first institute in the U.K. to offer Catholic 
theology on an Open University model. The site presents the broad range 
of courses available, from sixth-form study, through B.A. or M.A. to a 
research degree. Typical students include religious, trainee permanent 
deacons, catechists and lay ministers.  Courses include the writings 
of Pope John Paul II, Marriage and Family life studies, the ‘Echoes’ 
catechist module and a PGCE for Secondary R.E. The site links also 
to the Maryvale retreat centre run by Brigittine sisters and to its own 
academic bookshop.

www.maryvale.ac.uk 

THE CATHOLIC ACTION GROUP
“We need to get out of our comfort zone and stand up for Christ and 
his Truth.” The feisty words of C.A.G. national co-ordinator, John Gunn, 
have made a bold splash in the Catholic press. The group’s aim is to 
tackle the crisis of truth prevalent in church and country, if necessary 
by being “very loud and extremely persistent”. In particular, there has 
been the stand against CAFOD’s scandalous equivocation on the use of 
condoms. This site provides the facts behind the controversy via links to 
the press reports. There is also a short biography of the group’s patron 
St John Fisher, an alphabetical ‘know your catechism’, and a modus 
vivendi for Catholic involvement in politics, the media and diocesan and 
parish life.

www.catholic-action.com
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STUDYING THE CARMELITE WAY 
The Carmel ite tradit ion 

has produced some of the 
greatest saints, poets, 

mystics and phi losophers.  
This new init iat ive of 

The Carmel ite Inst itute 
of Britain and Ireland 

(CIBI) offers part-t ime, 
long distance courses 

accredited by pontif ical 
and civi l  inst itutes of 

higher education. You can 
download a brochure. There 
are also l inks to the three 

Carmel ite provinces.
www.carmelite.org/cibi/

YOUNG S.V.P.
 Some imaginative 

examples here of how youth 
conferences of St Vincent 
de Paul can be active in 
their own communit ies.

www.youthsvp.org.uk

DAVID ALTON
The website of a man 

whose faith is truly integral 
to his pol it ics.

www.davidalton.com

SAINT CHARBEL’S TOMB
An arcane f ind, this one! 

A surpris ingly styl ish site. 
Here you wil l  f ind the 

Lebanese monastery that 
houses the tomb of the 

nineteenth century mystic 
and miracle worker St 

Charbel Maklouf.
www.saintcharbel-annaya.com

The links to all the websites mentioned in Faith Online 
are included in the Faith Website at 

www.faith.org.uk

A guide to Catholic
resources on the 
World Wide Web

faith
 online




